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01 Chapter 1 

Verse 1
This chapter recounts the divine commission which came to Jonah, instructing him to prophesy against the city of Nineveh because of their great wickedness, the prophet's rebellious disobedience in trying to avoid the assignment by fleeing in the opposite direction, the judgment of God against him in the great storm that threatened the wreck of his ship, the prophet's guilt exposed, his being cast overboard by the mariners, the great calm that ensued immediately, the worship of the true God on the part of the sailors, and the swallowing of the prophet by a great sea monster, in the belly of which Jonah remained for three days and three nights (Jonah 1:1-17).

As noted in the introduction, the denials of the historical and factual nature of this narrative raise far more questions than are answered; and absolutely nothing is gained by the attempts to make Jonah any kind of fictional character. We agree with Banks, then, "To approach the study of this book, believing it as an historical account."[1]
Jonah 1:1
"Now the word of Jehovah came unto Jonah the son of Amittai, saying."
Now ..." Enemies of this book do not hesitate to take the ax to the very first word in it, affirming that, "Jonah is a fragment, the continuation of a larger work";[2] but, of course, such criticisms are apparently founded in ignorance of the truth that, "This is a common formulary linking together revelations and histories, and is continually used in the Old Testament at the beginning of independent works."[3]; Joshua 1:1; Judges 1:1; 1 Samuel 1:1; Esther 1:1; and Ezekiel 1:1 all have this same beginning. "This by no means warrants the assumption that Jonah is the fragment of a larger work."[4]
Barnes pointed out that the sacred writers used this word to join their writings to other portions of the Word of God, thus affirming their reliability and inspiration.[5]
"The word of Jehovah came unto Jonah the son of Amittai ..." There is no sacred record of just how God spoke to Jonah, the great fact revealed being that God indeed spoke to him and that Jonah recognized the validity of God's message. "God having of old time spoken unto the fathers in the prophets by divers portions and in divers manners, etc." (Hebrews 1:1) gives the only clue we have as to how God spoke to the prophets. Nevertheless, "The basis of the prophet's life is the confidence that God is able to communicate with man, making known to him his will. Without a revelation of God there can be no prophet."[6] Strangely enough, this is the primary evidence of the supernatural in the whole book, but it seems to be curiously inoffensive even to some who vehemently reject the miracles of the same book. Granted that the infinite God is the one who spoke to Jonah and dealt with him as revealed in this history, there can actually be no problem whatever with the miraculous element in the record.

This passage unquestionably identifies Jonah with the prophet mentioned in this Old Testament passage:

"Jeroboam the son of Joash (Jeroboam II) restored the border of Israel from the entrance of Hamath unto the sea of the Arabah, according to the word of Jehovah the God of Israel, which he spake by his servant Jonah the son of Amittai, the prophet who was of Gath-hepher (2 Kings 14:25).

Such a prophecy was doubtless made before the beginning of Jeroboam's reign, or at least very early in it; and one sure result of such a favorable prophecy's being remarkably fulfilled would have been the establishment of Jonah as a national hero among the Israelites of the northern kingdom. It cannot be imagined that any Israelite at some later time would have forged or invented a story such as this which portrays the prophet in such an unfavorable light.

The word Jonah means "dove," the same "being a symbol of Israel,"[7] and thus a most appropriate name for one whose life in this record must be seen as a typical prophecy of the future fate of Israel. The word "Amittai" means truth. This word comes from the root of the Hebrew term which gives us "Amen"; thus, "Jonah son of Amittai means `mourning dove, son of truth.'"[8]
All that is definitely known concerning the prophet Jonah is found in the little book that bears his name and in the single reference cited here from 2 Kings 14:25.

Verse 2
"Arise, go to Nineveh that great city, and cry against it, for their wickedness is come up before me."
As Myers noted, "This command points to the prophetic conception of the Lord as the Ruler and Controller of all history, who had power over Nineveh just as he had over Jerusalem."[9]
This verse also shows that God is angry with wickedness. The present day conception of God as a mild, indulgent father-image of one who loves everybody no matter what they do, and as one who will never actually punish anyone, is a gross perversion of the truth. Every sin is an affront to God, who is "angry with the wicked every day" and who will by no means accommodate himself finally to human sin and unrighteousness. Abel's blood still cries to God from the ground (Genesis 4:10); Sodom and Gomorrah; Tyre and Sidon; the whole antediluvian world; and many other wicked civilizations were wiped off the face of the earth by divine judgments against their wickedness; and it is no contradiction of the love and justice of God who will surely spare the penitent, that he will also ultimately overthrow and destroy the wicked.

"Nineveh that great city ..."
NINEVEH
Nineveh, the capital of the Assyrian kingdom, and the residence of the great kings of Assyria, was founded by Nimrod (Genesis 10:11), and by Ninos, the mythical founder of the Assyrian empire, according to Greek and Roman writers who repeatedly referred to it as "that great city." The size of it is given as "three day's journey" (Jonah 3:3); and this agrees with the writings of the classical Greek and Roman writers who called it the "greatest city in the world at that time."[10]
Butler gives the following description of Nineveh from an ancient writer, Diodorus:

"It was the greatest city of antiquity with a population of 600,000, some 80 miles in circumference. Upon its walls 100 feet high, flanked with 1,500 towers, each 200 feet high, four chariots could drive abreast. It filled, together with the adjoining suburbs, the whole space between the rivers Tigris, Khosr, the Upper, or Great Zab, the Gasr Su, and the mountainous boundary of the Tigris Valley on the east."[11]
We need not be concerned with the speculations of writers who are intent upon discrediting the Biblical record, affirming that, "Its area was at most not more than three square miles!"[12] The ancient writings are much more dependable in matters of this kind than the speculative guesses of those who have already compromised their objectivity by denying Jonah as historical truth. The smaller dimensions of the city are actually founded upon excavations dating back to Sennacherib who fortified the city more than a hundred years after the times of Jonah; and the lesser dimensions of those fortifications should be applied to the inner citadel alone, and not to the whole city. As Livingston noted:

"Nineveh comprised its occupied area and the surrounding territory, including the neighboring villages under its control. In Genesis 10:11,12, Rehoboth, Calab, and Resen are mentioned with Nineveh as `that great city.'"[13]
The Encyclopaedia Britannica gives the reason why so many cities were grouped together, "The country is fertile and prosperous wheat land, which no doubt accounts for so many ancient cities so close to one another."[14]
The wickedness of Nineveh was a scandal in the whole ancient world. "The city was widely known as a center of fertility cult worship, and for its cruelty to the victims of warfare."[15] For twenty years, New York City's Metropolitan Museum of Art exhibited friezes from the palaces of Ashurnasapal and Ashur-banipal, (later than Jonah) in which the numerous human figures were depicted with all of the muscles and tendons of the body articulating separately and exposed with almost surgical accuracy, indicating that the Assyrian artists were more familiar with the human body without its skin than they were with its normal appearance. The Assyrians normally flayed all their victims, and frequently while they were still alive.

Nineveh did not survive after Jonah long, only about 200 years passing till it was utterly and completely destroyed, showing that their repentance was partial and incomplete. Yet, significantly, God's purpose in using Nineveh as his razor to punish Israel was made possible by the greater power and glory that came to the great Assyrian city after their brief period of repentance and seeking the blessing of God. The city fell in 612 B.C.

"About 612 B.C., the city was destroyed by a coalition of armies from Babylon and Medo-Persia. It happened exactly as the prophet Nahum predicted it. Its destruction was so complete that its size was forgotten. When Xenophon and his 10,000 passed by 200 years later, he thought the mounds were the ruins of some Parthian city; and when Alexander the Great fought the famous battle of Arbela near the site of Nineveh in 331 B.C., he did not know there had ever been a city there."[16]
Thus it was no empty warning that the prophet uttered against this great center famed for its terrible sins. Sure, God spared them for awhile when they repented; but when they turned again to their evil ways, the judgment fell upon them forever.

Verse 3
"But Jonah rose up to flee unto Tarshish from the presence of Jehovah; and he went down to Joppa, and found a ship going to Tarshish: so he paid the fare thereof, and went down into it, to go with them unto Tarshish from the presence of Jehovah."
"But Jonah rose up to flee ..." It is a mistake to suppose that Jonah did not know that God was in Tarshish as well as in Jerusalem; for it is impossible to associate such an ignorance as that with a true prophet of God. His conduct in this was exactly the same as that of Adam and Eve who, after their sin, hid themselves from the presence of God. Today, it is the same. When men renounce their sacred duty to the church, they flee as far away from it as possible, knowing full well that they cannot escape God's presence no matter what they do. Fleeing from the scene of one's duty is the reflexive action of a soul in a state of rebellion and disobedience to the Lord. And it is called in this passage, "fleeing from the presence of the Lord." Banks gave as plausible an explanation of this as any we have observed:

"Jonah knew that the Lord was unlike pagan deities whose power was believed not to extend beyond the boundaries of a given area; but he thought running away to a distant place would make it physically impossible for him to discharge his commission."[17]
Many have inquired as to why Jonah did not wish to obey the word of Jehovah regarding the commission to cry against Nineveh. Certainly, some of the reasons which might have influenced him may be surmised.

(1) Jonah doubtless knew of the sadistic cruelty of the hated Assyrians, and he could not have failed to confront an element of physical fear of what might befall him in a place like Nineveh, especially in the act of delivering a message which he supposed would be most unwelcome to all of them. Yet, the great physical courage exhibited by the prophet in this very chapter is an effective refutation of the notion that this was what caused him to run away.

(2) National prejudice certainly entered into it, because no true Israelite could imagine such a thing as preaching to Gentiles, notwithstanding the fact that God, from the beginning, had intended for Israel to be a light to all nations, a function which they had signally failed to honor.

(3) The reason given by Jonah himself (Jonah 4:3) was that he feared that Nineveh might repent and that God, after his usual gracious manner, would spare them and refrain from destroying their city. As to why such an eventuality was so distasteful to Jonah, there are two conjectures: (a) The prophet was mightily concerned with his own loss of face, including the prospect of his becoming widely known as a prophet whose words did not come to pass. (b) Keil thought that Jonah's real objection to Nineveh's conversion sprang out of the deep love he had for his own nation, "fearing lest the conversion of the Gentiles should infringe upon the privileges of Israel, and put an end to its election as the nation of God."[18] This latter observation strikes us as a genuine discernment of the truth. As a matter of fact, the conversion of Gentiles did typify the ultimate rejection of Israel as "the chosen people" and the receiving of Gentiles all over the earth in a "new Israel" which would include both Jews and Gentiles. Jonah seems to have sensed this; and out of the fierce love of his own country, he was loath to see Nineveh converted. Whatever the reasons that motivated him, he was wrong; and God would overrule his disobedience to accomplish his will despite the prophet's unwillingness to obey.

"To flee unto Tarshish ..." Present day commentators usually identify this place with a seaport just west of Gibralter on the southern coast of Spain, which was at the opposite extremity of the Mediterranean and exactly opposite from the direction of Nineveh. It is far from certain, however, that this is the place referred to. Josephus stated that it was Tarsus in Cilicia;[19] "Tarshish apparently refers to more than one place in the Old Testament (1 Kings 22:48)."[20] Myers thought it was, "more probably a place in Sardinia where there was a great iron smelter."[21] Many questions which excite human curiosity are left unanswered in Jonah, as is true throughout all the Bible.

"And he went down to Joppa, and found a ship going to Tarshish ..." Joppa was about the only seaport that Israel ever had until Herod built Caesarea Philippi hundreds of years after Jonah. Jonah might have been surprised to find ready transportation available for the very place to which he had decided to flee. Satan always provides transportation for the soul running away from the Lord. And, as Spurgeon once said, "Evil also has its mysterious providences, and it is not always right to do what seems to be convenient."

"So he paid the fare thereof ..." What an exciting text for a sermon is this! Whatever soul turns from the Lord finds always that a price is exacted. The prodigal son paid for his excursion into the far country with a sojourn in the swine pen; Judas paid for his "thirty pieces of silver" with a hangman's rope in the "field of blood" (Acts 1:19):

"Attempting to run away from God is like fleeing light and falling into darkness, relinguishing wealth and welcoming poverty, abandoning joy and receiving sorrow, or giving up peace in order to have chaos and confusion!"[22]
Every sinner on earth today is paying the fare!

"And went down into it to go with them unto Tarshish ..." There is a glimpse in this verse, and in Jonah 1:5, of the kind of ship Jonah boarded. "The Hebrew word for ship (Jonah 1: 5) is [~shephinah], and is found nowhere else; and from its derivation (from [~saphan] = "to cover") implies that the vessel was decked."[23] Thus, Jonah's going "down into it" indicates that he went below decks into the hold of the ship.

Verse 4
"But Jehovah sent out a great wind upon the sea, and there was a mighty tempest on the sea, so that the ship was like to be broken."
"Jehovah sent out a great wind ..." The Scriptures abundantly teach that all of the forces of nature are under the direct command of the God of heaven; and there are many instances in which these have been specifically deployed in the accomplishment of God's will. The miracle (yes, this is undoubtedly a miracle) here is not capricious. There is a moral and ethical reason behind it. "It was not a purposeless demonstration of the Lord's power over the elements, nor even just to smash inflexible Jonah, but to give him a sense of concern for the sailors, and thus for the Ninevites."[24]
"So that the ship was like to be broken ..." Some of the old versions translate this, "So that the ship thought to be dashed to pieces."[25] Such expressions were sometimes used of inanimate things; and this one has the exact meaning of that given in our text. The ship was in dire straits, and was threatened every moment by complete destruction. It was not evidently the time of the year when such storms were expected, else the ship would not have been bound for Tarshish at all; and the sailors immediately attributed the violent and unusual storm to the wrath of "some god," as they supposed, having no knowledge whatever of the one true God.

Verse 5
"Then the mariners were afraid and cried every man unto his god; and they cast forth the wares that were in the ship into the sea, to lighten it unto them. But Jonah was gone down into the innermost parts of the ship; and he lay, and was fast asleep."
(See under Jonah 1:3, above, for comments concerning the word for ship as used in this verse.)

The word for "mariners" here means "salts," that is sailors of the salt seas; they are usually thought to have been Phoenicians engaged in the corn trade with western Mediterranean ports, or the iron trade with Sardinia. The variety of "gods" mentioned indicates that they were, not all of a single nationality, but of mixed heathen origin, some worshipping one god, some another. Their concern for the safety of the vessel, their diligent efforts to lighten its burden, and their frantic prayers "every man unto his god" contrasts vividly with the amazing indifference of the prophet Jonah fast asleep in the hold of the vessel.

We think Butler is right in rejecting the usual comments about Jonah's conscience being seared, blaming his deep sleep upon his spiritual condition.

"It is hardly justifiable to attribute his deep sleep through the storm to a perverse, stupefied, seared conscience. He was probably so exhausted from the long trip from Gath-hepher to Joppa (60-70 miles) and from the psychological wrestling with his soul (which causes physical exhaustion) that he fell into a deep sleep."[26]
One should contrast this account of Jonah's being asleep on a ship at sea in a storm with the New Testament account of Jesus in a similar situation, as recorded in Mark 4:38.

Verse 6
"So the shipmaster came unto him, and said unto him, What meanest thou, O sleeper? Arise, call upon thy God, if so be that God will think upon us, that we perish not."
"Shipmaster ..." This officer was actually "the captain," or as the literal import of the word implies, "the chief of the rope-men." The nautical terms used in this book were doubtless well known to the inhabitants of Galilee who lived in close proximity to the Phoenicians, who were a sea-faring people, and from whom the inhabitants of the northern kingdom would have adopted many words, due to their contact with the Phoenicians who carried the burden of Israel's foreign trade. Criticism of Jonah based upon the appearance of a few such nautical terms is petty and irresponsible quibbling.

How sin degrades and reduces God's servant. Behold Jonah, who, had he been doing his duty, might have been reproving the king of Nineveh, is instead himself here upbraided by a heathen shipmaster!

"Call upon thy God ..." Jonah had evidently mentioned the God of Israel at the time he boarded the ship; and, as many ancient nations had heard of Jehovah's power, there seems here to be some hope on the part of the shipmaster that the feared God of the Israelites might be enlisted to aid them in their extremity.

"If so be that God will think upon us, that we perish not ..." These words vividly recall Psalms 40:17, "The Lord thinketh upon me," which has the meaning that God succours and defends those who call upon him.

Verse 7
"And they said every one to his fellow, Come and let us cast lots that we may know for whose cause this evil is upon us. So they cast lots, and the lot fell upon Jonah."
A few commentators wish to make a miracle of this; but since it has to be true that the lot had to fall upon someone, and since it certainly could have fallen upon Jonah "by chance," we shall not construe this as any kind of miracle comparable to the others in this book. Besides that, the sailors themselves did not rely entirely upon the lot, even though it fell upon Jonah, basing their subsequent actions upon Jonah's confession, rather than upon the uncertainty of the lot. Yes, the Scriptures reveal that even the apostles f relied upon the casting of lots in their selection of Matthias to succeed Judas Iscariot (Acts 1:26); but in that case, the lots were cast after the apostles had earnestly prayed unto God to show by that manner who was chosen. No such prayer to the true God occurred in this instance. Of course, today, there is no need for the casting of lots on the part of them who have the Word of God, after "that which is perfect has come."

This verse apparently presupposes that Jonah had indeed prayed unto "his God," but that his prayer had not been answered any more than the prayers of the heathen, hence their concern with casting lots to expose the guilty party.

There is in the verse a strong example of the almost universal conviction that sin is connected with all human disasters. The citizens of Malta thought that Paul must have been a murderer because he was bitten by a poisonous serpent (Acts 28:4); and even the apostles supposed that the man born blind had experienced such a tragedy due either to his own sin, or that of his parents (John 9:2). Although in specific instances, such conclusions may be absolutely inaccurate, the principle, nevertheless is profoundly true; and that terrible storm which threatened the destruction of Jonah's vessel is a prime example of such a thing.

"The lot fell upon Jonah ..." Whether by providence or by chance, the lot left Jonah defenseless before his accusers; and he at once accepted the blame as indeed pertaining to himself alone.

Verse 8
"Then said they unto him, Tell us, we pray thee, for whose cause this evil is upon us; what is thine occupation? and whence comest thou? what is thy country? and of what people art thou?"
There would have been no need whatever to elicit any confession of guilt from Jonah, if the sailors had had any faith, absolutely, in their casting of lots. But with that, as a starting point, they plied the suspected prophet with a series of urgent questions; and Jonah did not disappoint them.

Verse 9
"And he said unto them, I am a Hebrew; and I fear Jehovah the God of heaven, who hath made the sea and the dry land."
"I am a Hebrew ..." Jonah answered their last question first. "Hebrew is the name by which the Israelites designated themselves in contradistinction to other nations, and by which other nations designated them (Genesis 14:13)."[27]
"I fear Jehovah the God of heaven ..." The Interpreter's Bible calls this, "A common post-exilic title for [~Yahweh], and in wide use in the Book of Ezra, and in the Elephantine papyri of the fifth century B.C.!"[28] Such irresponsible comments as this are designed to support a postexilic dating of Jonah, long after the times when Jonah lived; but such allegations are completely refuted and contradicted by the fact that Abraham himself, the ancestor of all the Hebrews, refers to God in exactly these same words (Genesis 24:7). It is more charitable to charge Smart (in Interpreter's Bible) with ignorance than it is to charge him with a lack of integrity.

"Who hath made the sea and the dry land ..." Such a confession on Jonah's part was calculated, whether by design or not, to arouse the most anxious fear on the part of the sailors. It was precisely "the sea" which was the source of all their troubles at the moment; and the knowledge that Jonah had offended the God who created the sea would have been the cause of the most urgent alarm.

"I fear Jehovah ..." This should not be taken to mean that Jonah, at the moment, was in mortal fear that God would destroy him, or that he was here professing innocence and righteousness in his behavior toward God; but it is a simple statement of his relationship to the God of Israel, having this meaning:

"...Namely, that he adored the living God who created the whole earth, and, as Creator, governed the world. He admits directly afterward that he has sinned against this God."[29]
Verse 10
"Then were the men exceedingly afraid, What is this which thou hast done? For the men knew that he was fleeing from the presence of Jehovah, because he had told them."
"Exceedingly afraid ..." See the above verse and comment for the reason of this increased and intensified fear.

"What is this that thou hast done ..." "This is not a question, but an exclamation of horror."[30]
"For the men knew that he was fleeing from Jehovah ..." This passage reveals that Jonah had explained to the sailors at the time of his boarding the ship that he was fleeing from God. "We shall meet later examples of the writer's economy of words in supplying necessary information omitted earlier."[31]
Verse 11
"Then said they unto him, What shall we do unto thee that the sea may be calm unto us? for the sea grew more and more tempestuous."
The concern and reserve of these pagan sailors in this instance is most commendable. Instead of moving at once to rid their ship of its offending passenger, which they might have done upon the basis of the lot's having fallen upon Jonah, they nevertheless sought Jonah's own advice and consent of what they should do.

Verse 12
"And he said unto them, Take me up, and cast me forth into the sea; so shall the sea be calm unto you: for I know that for my sake this great tempest is upon you."
A number of the most important considerations appear in this verse. Jonah here designated the terrible tempest as an act of God directed against himself on account of his disobedience. He unselfishly offers up his own life to save the lives of the mariners, an action of such nobility as to enroll his name forever among the children of God. In this sacrificial act, he stands as one of the noblest types of our Lord Jesus Christ, this being only one of a great number of particulars in which that relationship appears. Moreover, Jonah here discharges his prophetic office effectually by his promise that as soon as he is cast overboard the sea will be calm to the distressed sailors. Such nobility was not lost upon the anxious sailors, for they tried with all their strength to avoid executing the sentence which Jonah, through inspiration, had passed upon himself.

This is the very heart of one of the most wonderful events that ever took place. Until that hour, Jonah had hated "foreigners"; but in the agony of that great storm, they found their common humanity, and Jonah's heart went out to them; and his soul was touched because of their unfortunate plight, a situation to which he himself had so effectively contributed. Indeed, he had brought it all upon them. "All that he had fled to avoid happens before his eyes; and through his own mediation, he sees the heathen turn to the fear of the Lord."[32] Nothing any more wonderful than this ever happened to one of God's servants!

Verse 13
"Nevertheless, the men rowed hard to get them back to land, but they could not; for the sea grew more and more tempestuous against them."
"Ships of ancient times hugged the coastline, keeping in sight of the shore."[33] The sails were not being used, for the wind was off shore; and the sails would have been no value at all; but they tried to beach their ship by the use of oars, struggling with all their might, due to their reluctance to execute Jonah. It was all to no avail, and their only source of hope lay in obeying the words of the prophet of God.

Verse 14
"Wherefore, they cried unto Jehovah and said, O Jehovah, we beseech thee, let us not perish for this man's life, and lay not upon us innocent blood; for thou, O Jehovah, hast done as it pleased thee."
This very remarkable prayer on the part of the sailors attributes to Jonah an innocence which, at first, surprises us; but this, no doubt, was due to the divine plan. Jonah is a type both of Israel and of the Lord Jesus Christ; and when the Jews insisted upon the crucifixion of our Lord, the Gentiles in the person of Pontius Pilate proclaimed his innocence, even washing his hands and saying, "I am free from the blood of this innocent man." Jonah's experience in being cast overboard is a type of Israel's casting the Saviour "overboard" by crucifying him on Calvary; and the proclamation on the part of the sailors that Jonah was innocent and that they did not wish God to lay his blood upon them, prefigures the protest of the Gentiles in the person of Pilate when Christ suffered on Calvary. Jonah enacted the part of both types here, insisting upon his being cast overboard, just as Israel insisted upon the death of Christ, but standing also innocent in the eyes of the Gentiles. Of course, Jonah was actually guilty; and Christ was "made sin" upon our behalf.

Verse 15
"So they took up Jonah and cast him into the sea; and the sea ceased from its raging."
Jonah was here the cause of a great calm, even as Christ stilled the stormy sea (Matthew 8:26). (See the introduction for a list of a number of correspondences between the type Jonah and the antitype Jesus Christ.)

"They took up Jonah ..." It does not say, "laid hold on him," or "came upon him," but lifted him; bearing him, as it were, with respect and honor, they cast him into the sea, not resisting, but yielding himself to their will.[34]
Verse 16
"Then the men feared Jehovah exceedingly; and they offered a sacrifice unto Jehovah, and made vows."
"The men feared Jehovah exceedingly ..." The old versions have, "They feared the Lord with a great fear." Why?

They had seen things contrary to nature; they had confronted the knowledge of the true God; they had seen his just judgment upon one of his disobedient servants; and they were aware of their own sins and accountability before the God of heaven and earth. "Events full of wonder had thronged upon them, things beyond nature and contrary to nature, things which betokened HIS PRESENCE, who holds all things in his hands!"[35]
"A sacrifice unto Jehovah ..." This shows that not everything on the ship had been cast overboard, some of the animals, no doubt, which were used for food, were still available for the sacrifice mentioned.

"And made vows ..." indicates that whatever sacrifice they made was deemed by them to be insufficient, hence their intention of doing a more thorough and acceptable service of worshipping and sacrificing to the true God, as soon as circumstances would permit it.

Verse 17
"And Jehovah prepared a great fish to swallow up Jonah; and Jonah was in the belly of the fish three days and three nights."
The word "prepared" as used here actually means "commissioned" or appointed, or "ordered."[36] It may be assumed that the great fish was ready at the instant God needed it, just as the tree had been growing by the bitter waters of Marah for a long time prior to the moment when Moses was commanded to cast it into the waters for the purpose of making the bitter waters sweet (Exodus 15:23f). The miraculous nature of the event narrated here is seen in the timing of the fish's appearance and swallowing Jonah and in the fact of the experience not being fatal to Jonah.

"Three days and three nights ..." Most commentators move quickly to protect the popular superstition regarding this being a reference to the so-called "Hebrew idiom," in which any part of three days and three nights, as for example two partial days, one whole day, and two nights may properly be called "three days and three nights!" However, we reject this, not only as it is alleged to apply here to the experience of Jonah, but in the fact of its application to the experience of Christ as well, who was in the grave "three days and three nights," rising the third day. Sunday was described in the Book of Luke as "The third day since" the crucifixion (Luke 24:21); and there is no honest way to make that mean that Sunday is the third day since Friday! (See my dissertation on this entire subject in my commentary on Mark, pp. 343-351.)

THE GREAT FISH
The King James translators made an unfortunate mistranslation of Matthew 12:38-40, in which this great fish was called "a whale"; but that word is nowhere found in the Scriptures in connection with the events recorded here.

As to what kind of fish this was, there is utterly no way of knowing. Many scholars have needlessly exercised themselves in trying to help God out (!) by finding a record of some great fish that could actually swallow a man; but such "findings" have no value at all. The event here described is clearly beyond nature and above it. The supernatural is written on every word of this narrative. In nature, there is no such thing as a fish that could swallow a man without killing him; and it is a futile kind of vanity that looks for such a thing. As a type of the death, burial, and resurrection of Christ, this event was designed to be altogether above and beyond the ordinary occurrences in the realm of nature.

A more pertinent question, it seems to this writer, is that of whether Jonah remained alive for that three days and three nights within the belly of the great fish, or if God raised him from the dead upon the occasion of the great fish's vomiting him out upon the dry land. The record of the prayer which Jonah prayed after being swallowed seems to argue that he was alive; but, since the prayer was only a matter of a very few minutes duration, it falls short of proving Jonah's continued life within the fish's belly for a whole three days and three nights. Basing argument upon the fact that Jesus Christ certainly was not alive for three days and nights in the tomb, DeHaan did not hesitate to affirm that, "Jonah was dead for three days and three nights, and then was resurrected and sent forth to preach."[37] The event must be accepted as "a sign from heaven," no matter how it is understood, that is, whether Jonah was maintained alive inside the fish for that extended period, or if he was resurrected after the fish vomited him up.

It really serves no purpose to find examples of extraordinarily large specimens of ocean life such as the Mediterranean white shark, and others, which are alleged to have swallowed men, or even horses; what of it? No such event ever heard of even approaches what is said here of Jonah. This is intended as a sign from God, the particular sign to which Jesus appealed in his struggle against the Pharisees, and the one which he made, preeminently above all others, the sign of his own death, burial and resurrection (Matthew 12:38-40).

"Then certain of the scribes and Pharisees answered him, saying, Teacher, we would see a sign from thee. But he answered and said unto them, an evil and adulterous generation seeketh after a sign; and there shall no sign be given to it but the sign of the prophet Jonah: for as Jonah was three days and three nights in the belly of the fish; so shall the Son of Man be three days and three nights in the heart of the earth" (Matthew 12:38-40).

It is poor exegesis that attempts to explain Jesus' words here as anything other than an acceptance of the events in Jonah as factual. He even went on to declare in that same passage:

"The men of Nineveh shall rise up in the judgment with this generation, and shall condemn it: for they repented at the preaching of Jonah; and, behold, a greater than Jonah is here" (Matthew 12:41).

And in the very next line, Jesus went on to mention the queen of the south who would rise up in judgment and condemn the generation of the Pharisees, "For she came from the ends of the earth to hear the wisdom of Solomon; and, behold, a greater than Solomon is here" (Matthew 12:42). The only logical deduction that may be made from this statement is that Christ considered Jonah just as historical as the queen of the south.

THREE MIRACLES IN THIS CHAPTER
There are no less than three miracles in this first chapter:

(1) the great tempest which God sent out into the sea,

(2) the immediate calm which ensued when Jonah was cast overboard, and

(3) the great fish appointed at the right instant to appear and swallow up Jonah. Strangely enough, one finds little objection to the first two of these wonders. Why is that? The same applies to the other miracles that appear subsequently in the narrative, such as

(4) the worm,

(5) the gourd vine, and

(6) the scorching east wind.

DeHaan explained the complacency with which the lesser wonders are received as follows:

"The one incident in the Book of Jonah upon which almost all the attacks are leveled is the story of Jonah's sojourn in the belly of the fish. We hear little objection to the worm, or the supernatural gourd, or the stilling of the storm. The reason for this becomes immediately evident in the fact that Jonah's experience was a picture of the gospel of the death and the resurrection of Christ! That is why the enemies of Christ can swallow the storm, and the calm, and even the worm and the gourd vine, etc; but the fish, the fish (!) - that is just too big a mouthful for them."[38]
We conclude the study of this chapter with Deane's comment regarding the wonders related in it:

"The historical nature of these occurrences is substantiated by Christ's reference to them as a type of his own burial and resurrection. The antitype confirms the truth of the type. It is not credible that Christ would use a mere legendary tale, with no historical basis, to confirm his most solemn statement concerning the momentous fact of his resurrection."[39]
Before leaving this chapter, it should be noted that Jonah here appeared as a remarkable type of Israel. Christ of course is the "new Israel," Jonah being also a vivid and instructive type of the Lord Jesus Christ; but it also follows that his life in certain particulars is also typical of the old Israel.

JONAH; A TYPE OF SECULAR ISRAEL
Both Jonah and Israel were satisfied in Jerusalem, or Samaria.

Both Jonah and Israel despised the Gentiles.

Both Jonah and Israel were unwilling to preach to Gentiles.

For Jonah's failure, he was "cast overboard"; and for Israel's failure, they were rejected as "the chosen people."

Jonah was overruled by God who required him to preach the word to Gentiles; and Israel too in the person of the apostles was required to preach the truth to the Gentiles.

Jonah's preaching converted many Gentiles; and Israel's witness to the Gentiles (by the Jewish apostles and Paul) also converted a host of Gentiles.

Jonah was sorely displeased by the Gentiles' conversion; and secular Israel also stubbornly rejected all allegations that Gentiles should be saved by the gospel.

02 Chapter 2 
Verse 1
All ten verses of this brief chapter relate almost entirely to the prayer uttered by Jonah from inside the fish. Jonah was a close student of the Holy Scriptures, especially of the Psalms, as indicated by his use of much terminology found also in them. Destructive critics have exercised the most valiant and persistent efforts to make this common terminology between Jonah and the Psalms a basis of their insistence upon a post-exilic date; but, as we shall more pointedly observe in the notes, below, such allegations are groundless. Many of the Psalms having words or clauses in common with Jonah were doubtless dated long before the prophet appeared; and in a very few cases where this is alleged not to be the case, the correspondence clearly indicated that the Psalmist was influenced by Jonah, and not the other way around. In addition to this, there is convincing evidence of the most positive nature found in the prayer itself which indicates a date long before that favored by Old Testament enemies.

Jonah 2:1
"Then Jonah prayed unto Jehovah his God out of the fish's belly."
The first threat to Jonah's life was, of course, that of drowning; and, for whatever period of time he might have been conscious inside the sea-monster, he was profoundly grateful for his being saved from drowning; and that salvation led him to believe that God would preserve him alive throughout the entire experience. This situation explains the double application of some of the expressions in the prayer. Critics like to complain that the passage (Jonah 2) "is not a prayer but a thanksgiving for deliverance."[1] However, in the words of Young who refuted such statements, "Is not thanksgiving of the very essence of prayer?"[2]
"Such critical censure is pointless, displaying ignorance of the fact that thanksgiving is the very heart of prayer; but this is not a psalm of deliverance from the great fish. It is rather a psalm of deliverance from drowning."[3]
THE PROBLEM OF THE PSALM
The fact of a number of words, phrases, and clauses from Jonah's prayer (or psalm) resembling or corresponding rather closely to similar expressions in the Book of Psalms is a big point of contention to some. It is true that a number of parallels exist:[4]
Jonah 2 Psalms
Jonah 2:3b...................Ps. 18:7; 120:1
Jonah 2:4b...................Ps. 18:6; 30:4 Jonah 2:5....................Ps. 42:8
Jonah 2:6....................Ps. 31:23; 5:8
Jonah 2:7....................Ps. 18:8; 69:2f

Jonah 2:8....................Ps. 18:17; 30:4; 103:4
Jonah 2:9....................Ps. 142:4; 143:4; 18:7; 5:8
Jonah 2:10...................Ps. 88:3; 31:7; 26:7; 50:14,23; 42:5; 116:7
All that is actually proved by these similarities is that Jonah was steeped in a thorough knowledge of the devotional language of God's people. Keil was correct in his flat denial that Jonah's prayer was in any way "compounded from passages in the Psalms."[5] Knobel and DeWette, as quoted by Keil, affirm that:

"Jonah's prayer is the simple and natural utterance of a man versed in the holy Scripture and living in the Word of God, and is in perfect accordance with the prophet's circumstances and the state of his mind."[6]
There are no quotations from the Psalms in Jonah's words, but only the usage of certain words, phrases, etc., known to all faithful Hebrews.

"The words (in Jonah's prayer) fit none (of the Psalms) well enough to conclude that they are specific quotations. More likely, many Psalms were in mind and freely paraphrased to fit the particular situation and in a manner which expressed Jonah's appropriate emotions."[7]
Critics will have their way, however, and one of the strategies is to date all of the Psalms at a point long after Jonah lived, but we shall not play games with dating Old Testament Scriptures. If the Psalms are later than Jonah, then the Psalmist was influenced by the Prophet! And, as Deane said, "It is a matter of controversy, incapable of settlement, whether Jonah or the Psalmist is the original!"[8]
Concerning the date of the Psalms, certainly,

"The most of these had then (in the times of Jonah) been written, and, as the Church Psalter, would be familiar to a prophet of God ... and so in all times, all over the world, the saintly praise and pray `in the words of David.'"[9]
The nobility and spiritual import of this matchless psalm-prayer were commented upon by Blaikie:

"Only tell us what a man says into the secret ear of God and you have told us all that is in his heart, have revealed what microscope could not detect, not scalpel lay bare ... It shows Jonah at bottom, a regenerate and saintly man."[10]
PECULIARITIES OF THE PRAYER
Its brevity. One of the startling things about this remarkable utterance on the part of Jonah is the brevity of it, being easily read in less than sixty seconds! Hillis thought this suggested that Jonah "did not live long inside the fish."[11] There is no certain way by which this question may be dogmatically resolved; and we shall leave it open. Many, along with Banks, have observed that, "Conservative Bible scholars believe that he died and point out that this best typifies what happened to Christ."[12]
The use of the past tense. According to Matthew Henry:

"This indicates that he (Jonah) afterward recollected the substance of it, and left it upon record. He reflects upon the workings of his heart toward God when he was in his distress and danger, and the conflict that was then in his breast between faith and sense, between hope and fear."[13]
UNITY OF JONAH
This psalm-prayer is alleged by some to be an addition to the narrative, thus compromising the unity of the Book of Jonah, and leading to the allegation that this chapter is not a part of the original record. This is false. As Young pointed out, "If Jonah 2:2-9 be removed, the symmetry of the book is most certainly destroyed."[14] Besides that, there is not the slightest historical or textual evidence that the 2chapter of this book is any less original than the rest of it. All of the objections to this prayer-psalm disappear upon a careful examination of the text itself.

Verse 2
"I called by reason of my affliction unto Jehovah,

And he answered me;
Out of the belly of Sheol cried I,

And thou heardest my voice."

This marvelous prayer which God heard and answered was not offered from any formal position such as kneeling, standing, etc. "The Bible shows by example that men may pray in any posture."[15] The Scriptures show that men prayed kneeling (1 Kings 8:54), standing (Nehemiah 9:5; Luke 18:13), bowing down on the earth with face between the knees (1 Kings 18:42), lying in a sickbed and turning the face to the wall (2 Kings 20:2), failing prostrate upon the ground (Matthew 26:39), and walking along or standing in public (John 11:41,42; 12:28f).

This prayer is totally unsuitable for an allegory, "And, as no one could have known its substance except Jonah, we have here an argument for his authorship of the book."[16]
"Out of the belly of Sheol ..." "Sheol means netherworld, or underworld, and is equivalent to Hades in the New Testament."[17] "It is the regular word in Semitic literature for the realm of the dead."[18] De Haan made a strong argument from this that Jonah actually died, basing it upon the contrast between the belly of the fish and the belly of Sheol, in which different words were used by the Holy Spirit;[19] but it may very well be that Jonah meant, "That the Lord had snatched him from the Jaws of death, delivering him before the gates of Sheol closed upon him."[20] We remain uncertain whether or not Jonah actually died and was raised up from death. There was no problem at all for the Lord either way. It appears to this writer that the argument from the antitype to the effect that since Christ actually died, the type, Jonah, also, in all likelihood died, is more convincing than the argument from the use of Sheol in this passage; but as Banks pointed out "A type should never be unduly pressed; and there is no one else in the Bible who, having been brought to life again, gives a detailed account of his experience in death."[21]
Verse 3
"For thou didst cast me into the depth, in the heart of the seas,

And the flood was round about me;
All thy waves and thy billows passed over me."

"Thou didst cast me ..." Jonah here attributed to God the action of the mariners who cast him overboard, because it was upon God's command as given through Jonah that they did this.

"And the flood was round about me ..." The Hebrew word here for flood means literally river.

"This may mean "the current" as in Psalms 24:2, which in the Mediterranean sea flows west to east, and, impinging on the Syrian coast, turns north; or it may have reference to the notion familiar to us in Homer, which regarded the ocean as a river."[22]
"Thy waves and thy billows ..." Thus Jonah acknowledged God's hand in the dreadful punishment he received.

Verse 4
"And I said, I am cast out from before thine eyes; Yet I will look again toward thy holy temple."
Apparently, Jonah, at the instant indicated by these words, had already been rescued from drowning by the great fish, encouraging him to believe that he would yet be spared alive to worship God in Jerusalem. Thus, in the last clause here, he envisions a deliverance which had not at that moment come to pass; but which the inspired prophet already considered as a reality.

"I will look again toward thy holy temple ..." "Thus, Jerusalem was not yet destroyed, for the temple was still standing."[23] Now the Babylonian army had completed the destruction of the temple in 586 B.C., after a siege of 18 months, consequent upon Zedekiah's rebellion."[24] However, the moral and spiritual ruin of the temple had occurred much earlier under Rehoboam, Abijah, and Asa, in whose reigns the golden treasures of the temple had been robbed and all kinds of abominations introduced into its services,[25] leaving us with the certainty that such an affectionate mention of the temple as that which occurs here could not have been made by a prophet like Jonah except about the approximate time we have assigned as the date of this book. This mention of the temple as still standing completely explodes the efforts to date this in the fifth century or in postexilic times. The critics know this, of course; so they insist that Jonah was not actually referring to the temple in Jerusalem, but to God's eternal temple in heaven! However, the dual mention of God's "holy temple" both here and in Jonah 2:7, below, has its most simple and obvious meanings a plain reference to the temple of Solomon then standing in Jerusalem. Denials of this are invariably grounded in a determination to deny the whole prophecy by late dating it.

Verse 5
"The waters compassed me about, even to the soul;

The deep was round about me;
The weeds were wrapped about my head."

"Even to the soul ..." "The meaning is that the waters so press in that life itself is threatened."[26]
"The weeds were wrapped about my head ..." Some of the critics have really hooted at this, screaming that "weeds do not grow in a great fish's belly!"[27] Indeed, indeed! Neither did Jonah "grow in the belly of the big fish," but there he was; and, of course, both Jonah and the sea weed got there in the same swallow. It is nothing short of amazing how commentators are intimidated by blatant assertion, risking all kinds of bizarre guesses as their answer to this phantom objection. Livingston supposed that, "Jonah had become entangled with other material within the fish";[28] and thought that maybe Jonah mistook "the whale's viscera!"[29] and merely thought it was seaweed! Blair stated the truth:

"Doubtless the fish had swallowed not only Jonah but considerable seaweed as well. There was Jonah floundering in the entangling mass, all adding to the confusion of his distressing dilemma."[30]
It seems hardly credible that intelligent men could find any kind of objection to this mention of the seaweed. This writer has seen accumulations of this weed so thick that one could almost be tempted to try walking on them in the open sea; and, especially off the coast of Nova Scotia, and following a storm, the accumulations of this material are very extensive. Remember that Jonah and his co-sailors were in a storm; and the presence of masses of seaweed at the place where Jonah was cast overboard would have made it absolutely impossible for a big fish to swallow him without taking on a substantial load of the seaweed at the same time, which, of course, is evidently what happened. Deane attempted an explanation of it by suggesting that, "Jonah sank to the bottom before he was swallowed by the fish."[31] Well, maybe he did; but none of this type of explanation is necessary. If the fish swallowed Jonah in three seconds after he hit the water, he would still have swallowed a lot of seaweed also. Dummelow understood the situation perfectly when he wrote, "Floating seaweed entangles him as he sinks."[32]
Verse 6
"I went down to the bottoms of the mountains;

The earth with its bars closed upon me forever;
Yet hast thou brought up my life from the Pit,

O Jehovah my God."

"Bottoms of the mountains ..." The roots or foundations of earth's mountains lie far beneath the sea, and this expression reveals the apparent hopelessness of Jonah's situation.

"Earth with its bars closed upon me forever ..."
"The thought is that as he sinks he goes far from the earth, the home of the living, and its doors are closed and barred against him forever. No return to the light and sunshine seems possible."[33]
Verse 7
"When my soul fainted within me, I remembered Jehovah; and my prayer came in unto thee, into thy holy temple."
See under Jonah 2:4 for the significance of this reference to the temple in Jerusalem as still standing. There is no dependability whatever in denials that this is a reference to that temple. Griffiths asserted that, "This is probably not the literal Jerusalem temple";[34] but that is the only temple that any of the Jews of that era knew. As Blaikie put it:

"Jonah thinks of the temple (the literal temple), the sacred ark, the mercy seat, the over-shadowing cherubim, the promise of Moses: "There will I meet with you, and I will commune with you from above the mercy seat."[35]
At first thought, it appears that Jonah was a bit late remembering God; but remember him he did and therefore received the blessing.

Verse 8
"They that regard lying vanities

Forsake their own mercy."
The prophet's deep-seated hatred of idolatry appears in this. He had just observed the distressed mariners each appealing to his god; but, as yet, Jonah's attitude toward them would appear to be colored by that detestation in which all the Jews held other peoples. That this was the case appears in Jonah's displeasure when the Ninevites actually repented and were spared by the Lord.

"Lying vanities ..." Dummelow pointed out that this is in every way the equivalent of "idol gods"[36] (Deuteronomy 32:21). The word "vanity" means literally "something evanescent and worthless."[37] It exemplifies a strange trait of human nature that Jonah who himself was not at that time out of danger should nevertheless have uttered these derogatory remarks about the pagan sailors (who seem to be in his thoughts), even addressing such remarks to God himself! Despite the fair and even magnanimous actions of the sailors toward himself, Jonah appears in this passage not to have entertained any generous thoughts concerning them.

Banks pointed out the relevance of the teaching against idolatry in this verse by affirming its relevance to our own times:

"We do not bow and scrape before heathen images, but we are also idolaters. Not in the crude way of Jonah's time, but in a more subtle, sophisticated, and therefore a more sinister way. We have merely made some substitutions. In the place of Ashtaroth, Baal, Chemosh, Dagon, Diana, Isis, Mammon, Molech and Nebo we have put alcohol, ambition, automobiles, greed, Hollywood, jazz, money, nicotine, pleasure, science, sports and sex. Moreover, many in "Christian" America classify themselves as Buddhists, Muslims, etc.; and hundreds of millions in other lands still worship the heathen gods."[38]
Verse 9
"But I will sacrifice unto thee with the voice of thanksgiving;

I will pay that which I have vowed. Salvation is of Jehovah."
"I will sacrifice ..." These are bold words indeed for one in the precarious situation of Jonah at the time he uttered this promise; and Deane must surely be correct in pointing out that "The Hebrew words here denote rather, `I would fain sacrifice,' as it depended not on him but upon God whether or not he would be able to worship again in the Holy Land."[39]
Livingston commented that, "The true act of sacrifice is an expression of gratitude to God, rather than an effort to appease His wrath."[40] However, the experience through which Jonah had so immediately lived surely indicates that penalties exacted for sin and disobedience are directly connected with the appeasement of the wrath of God, as when Jonah's being cast overboard was followed by the great calm. Thus, there is an element of propitiation, and not merely expiation alone, both in the experience of Jonah the type, and in the greater wonder of the atoning death of the Christ upon Calvary.

Verse 10
"And Jehovah spake unto the fish, and it vomited out Jonah upon the dry land."
"Jonah's deliverance is the only pleasant usage of the word vomit in the whole Bible."[41] We do not know, of course, exactly where Jonah was deposited on dry land; but Josephus stated that it was upon the shore of the Euxine sea.[42] If that was true, the great fish passed through the Dardenelles before depositing him, thus following the strong current which is mentioned in Jonah's prayer. Some have quibbled about how Jonah got his information about being in the fish "three days and three nights"; and we cannot give a positive answer to that either; however, as an inspired prophet of God he accurately foretold the calm that would follow his being thrown overboard; and it appears that this was a far more wonderful knowledge than that of the exact time he was inside the fish. We may therefore trust the holy record implicitly.

An ancient poem attributed to Tertullian describes Jonah's deliverance thus:

"His sails ... the intestines of a fish;

Himself shut in by waters, yet untouched;

In the sea's heart, and yet beyond its reach;

Mid wrecks of fleets

Half eaten, and men's carcasses dissolved

In putrid disintegrity: in life

Learning the process of his death; but still-

To be a sign hereafter of the Lord,

To witness was he in his very self,

Not of destruction, but of death's repulse!"[43]SIZE>

03 Chapter 3 
Verse 1
This brief chapter of ten verses tells of the renewal of Jonah's commission, his obedient response, his preaching the word God had commanded, and the remarkable repentance of the Ninevites.

Jonah 3:1
"And the word of Jehovah came unto Jonah the second time, saying."
The narrative passes over a number of intervening incidents which arouse our curiosity. Nothing is given concerning where Jonah was deposited by the fish, what Jonah did next, or where he was when this second commission came from the Lord. As a speculation, it seems reasonable to suppose that as soon as Jonah was able to do so, he went up to Jerusalem and worshipped and paid his vows in the temple as he had indicated he would do in the psalm-prayer.

Jonah, delivered from the great fish, doubtless went up to Jerusalem to pay his vows and thank God there; perhaps he also thought that his punishment had been sufficient, and that he would not again be commanded to go to Nineveh.[1]
At any rate, it was certain that Jonah had settled down "somewhere"; for the Word of God that came the second time, said, "Arise and go (Jonah 3:2)"; and that is inconsistent with the idea that Jonah was already on the way.

Verse 2
"Arise, go unto Nineveh that great city, and preach unto it the preaching that I bid thee."
No preacher of God's Word has any other message than the divine revelation, his first and only duty being to proclaim the truth of God unto all alike. It is a shame that in our own times, as in many others, "All this is changed into vain show at the will of the multitude, and the breath of popular favor."[2]
The Hebrew in this verse literally means, "Cry the cry that I bid thee";[3] and it has reference to the fervor, earnestness, and urgency which are to mark the preaching. Any message, the urgency of which is denied by the manner of its delivery, will be fruitless.

"The preaching that I bid thee ..." As Butler said, concerning this, "Men who do not declare from the pulpit, `Thus saith the Lord,' are not fit to stand in that sacred spot."[4]
Verse 3
"So Jonah arose and went unto Nineveh, according to the word of Jehovah. Now Nineveh was an exceeding great city, of three days journey."
"So Jonah arose and went ..." As we detected in the psalm-prayer, Jonah still entertained a deep prejudice against the pagan worshippers of idols; and Smith may be correct in his remark that, "He obeyed, but with his prejudice as strong as though it had never been humbled, nor met by Gentile nobleness."[5]
"Now Nineveh was an exceeding great city ..." "The past tense shows that the writing belongs to a period after the destruction of Nineveh in 612 B.C."[6] We consider it a duty to warn young students of God's Word against observations like this comment from Interpreter's Bible. It is a curious example of pedantic sophistry which pretends a discernment which is actually blindness, and which falsely alleges an intellectuality which is nowhere to be found in it. To begin with, "The Hebrew has no true past tense, indeed has no tenses in its verb system.[7] An argument from "tense" in this place is therefore worthless. "All that is intended here is, that, `Nineveh existed in Jonah's day as a great city.'"[8] The greatest scholars on earth have been pointing this out now for a hundred years, but the so-called "liberal" scholars go right on parroting the same old worn-out arguments that have been exploded for a century! Dozens of writers have pointed out that the tense in this passage is synchronistic, that is, it corresponds with the whole narrative which is cast in the past tense. "The statement that, `Nineveh was an exceeding great city,' need imply no more than that this is how it was when Jonah went there."[9]
If the false allegation that Jonah was written after 612 B.C. is accepted, the entire Book of Jonah would be pointless; "Should not I pity Nineveh?" would then be, "not only a hypothetical consideration, but a particularly one."[10] A number of similar usages of the past tense (in our translations) in both Old Testament and New Testament refute the critical allegations against this verse. For example:

"Now Bethany was nigh unto Jerusalem, about fifteen furlongs off (John 11:18). Who would stress the verb `was' to the point of denying that the town of Bethany existed in Jesus' day, or even when Luke wrote?"[11]
Or take 1 Kings 18:2:

"Elijah went to show himself unto Ahab. And the famine was sore in Samaria."

Could this verse possibly mean that the famine, on account of which Elijah went to see Ahab, was a thing of the remote past, some two or three hundred years earlier? Indeed no!

There is no need to multiply instances of this well known and frequent use of the past tense in the Bible. As a matter of fact, such arguments as that concocted from "was" in this verse are not even believed by those using them, but they are for the purpose of deceiving people who are not supposed to know any better. Robinson wrote:

"The chief reason why some scholars hold the book to be a product of postexilic times is that ... the general thought and tenor of the book ... presupposes the teaching of the great prophets, including Jeremiah (and Isaiah)."[12]
It should be noted that the actual reason has nothing to do with the type of insinuation used against this verse. The chief reason, as Robinson went on to point out is "highly subjective,"[13] having nothing at all to do with any factual or substantive evidence.

Now, with regard to the "chief reason," Jeremiah and Isaiah both were doubtless influenced by Jonah, especially Isaiah who, in full harmony with the inevitable deductions that appear mandatory in the Book of Jonah, prophesied again and again the rejection of Israel and the acceptance of the Gentiles into the kingdom of God. Romans 9-11 is fully devoted to this.

"Great city of three day's journey ..." The unanimous voice of the ancients attests the accuracy of this statement. The subjective objections of some who would like to have it otherwise are not sustained by either fact or substance. Excavations of the ancient fortifications of Nineveh are considerably smaller than the area indicated here; but the citadel should not be confused with the whole city. All ancient, walled cities, were actually composed of a vast inhabited area outside the walls, and frequently at considerable distances beyond them, in addition to the comparatively small area encompassed by the walls proper. Keil, quoting Niebuhr (p. 277), wrote:

"The circumference of the great city of Nineveh, or the length of the boundaries of the city in the broadest sense was nearly ninety English miles, not reckoning the smaller windings of the boundary; and this would be just three day's traveling for a good walker on a long journey."[14]
Verse 4
"And Jonah began to enter into the city a day's journey, and he cried, and said, Yet forty days, and Nineveh shall be overthrown."
"Began to enter into the city ..." This says nothing about Jonah's going a whole day's journey into Nineveh and then starting to preach, but points out the fact that as he "started" the day's journey into Nineveh, he began to cry the cry that God gave him. This mention of a "day's journey" in this verse "must not be understood as relating either to the diameter or the circumference of the city."[15] It merely means that after Jonah had gone some distance into Nineveh he started to preach.

"Yet forty days and Nineveh shall be overthrown ..." The word "overthrown" here, literally means, "Destroyed from the very foundation and is the same word used in speaking of the destruction of Sodom and Gomorrah."[16]
"And he cried ..." What language did Jonah use? Of course, no one can actually say; but since his message contains only five words in Hebrew, it could hardly have been inconvenient if he had learned it in three or four different languages! Besides that, Aramaic, which according to Griffiths, "was a lingua franca for the educated classes, understood by Jews and Assyrians alike, as the language of diplomacy."[17]
"Yet forty days ..." Why forty? "The number forty is often associated in the scripture with humiliation. It was forty days that Moses, Elijah and Christ fasted."[18] Furthermore, Israel's probation in the wilderness lasted forty years; and forty years elapsed between the end of the ministry of Jesus Christ and the final overthrow and destruction of Jerusalem. When the flood came, it rained, a rain of judgment upon the earth, for a total of forty days and forty nights. Banks added that, "The number forty is considered the number of probation, testing, punishment, chastisement and humiliation."[19] In New Testament times, those who were punished with stripes usually were given "forty lashes, save one." "The more definite form of the denunciation (in this verse) implies that Nineveh has now almost filled up the measure of her guilt."[20]
Verse 5
"And the people of Nineveh believed God, and they proclaimed a fast, and put on sackcloth, from the greatest of them even to the least of them."
"The people of Nineveh believed God ..." Actually, the Hebrew text in this would be better translated "believed in God," according to Barnes, who also made the distinction between the two expressions thus:

"To believe God means to believe what God says, to be the truth; to believe in God expresses not belief only, but that belief resting and trusting in God; it combines hope and trust with faith and love, since without love there cannot be trust."[21]
That the people of Nineveh should have done such a thing as that which is here related must be accounted one of the wonders of all time. That a lone Jewish prophet, a member of a hated and despised race, who reciprocated in every way the hostility and hatred in which their respective nations held each other - that a man like that could simply walk into the city, declare its immediately forthcoming destruction, and be greeted by the enthusiastic and wholesale repentance which greeted Jonah's denunciation - all that is such an extraordinary occurrence, that some of the commentators have hailed it as a miracle. However, this was no miracle. The people heard the Word of God, believed it, and obeyed it; and that same opportunity to hear, believe, and obey the truth is still available today for every man on earth.

The people of Nineveh, however, did have a very remarkable "sign" from God that Jonah's message was the truth.

"To the Ninevites, Jonah himself was not merely a prophet, but a wonder in the earth, as one who had tasted of death, and yet had not seen corruption, but had now returned to witness among them for God."[22]
Such an observation as this is undoubtedly true, as attested by the following scripture:

"This generation is an evil generation: it seeketh after a sign; and there shall no sign be given to it but the sign of Jonah. For even as Jonah became a sign to the Ninevites, so shall also the Son of Man be to this generation" (Luke 11:29,30).

"Jonah became a sign to the Ninevites ..." This is the only proof needed that the Ninevites were fully aware of the supernatural wonder involved in Jonah's deliverance. Here again, we have that great New Testament word used also in John 2:11, etc., which "denotes a miraculous act, given as a token of divine power and authority."[23] The Scriptures do not tell us "how" Nineveh learned about this, but they do clearly inform us that they did learn of it. As to the "how"; it may be assumed that Jonah himself related his experience with God's anger, and with God's punishment, and following his repentance, with God's mercy. If Jonah did not himself tell, there were other witnesses, the mariners; at any rate there was ample human testimony.

There is also another very important possibility, and that regards the matter of Jonah's appearance following his deliverance. Many writers have wondered if he carried in his body any evidence of the terrible ordeal through which he had passed. Was his skin forever altered in color by the digestive juices in the fish? Were there scars that he would carry to the grave? We have no answers to such questions; but our Lord Jesus Christ exhibited the pierced hands and feet, and invited Thomas to thrust his hand into our Saviour's side after the resurrection! Again, the likeness between the antitype and type suggests that one of the ways in which Jonah was a sign to the Ninevites might very well have been that of the evidence exhibited in his body of what had occurred. Certainly, it was true in the case of Jesus our Lord.

To be sure, the critics of the New Testament have moved every part of heaven and earth they could reach in order to make "the sign" here anything except the wonder of Jonah's deliverance. As Summers asserted:

"In Luke, the `sign' was not the experience but the preaching. Jonah proclaimed God's message ... the ancient heathen city responded in repentance."[24]
It is a mystery how any student either of the Bible or of human nature could believe that Jonah's preaching, unsupported by any substantive proof, would be hailed in Scripture as a "sign." Jonah's preaching would never have been believed at all, except for the fact that Jonah's deliverance from death was such an astounding wonder that "when the word came unto the king of Nineveh," he immediately believed every word of it! Without the prior miracle of Jonah's deliverance from death, only a fool could believe that the king of Nineveh would have come down from his throne, cast off his royal robes, clothed himself in sackcloth and ashes, and led the whole nation in repentance. "Preaching" alone was never made the "sign" of anything!

Before leaving this verse, we should note that the first step in the conversion of the Ninevites was their "belief in God." As, noted above, this refers to a genuine, deep-seated, and sincere conviction that God is God and that all of our allegiance is owed to him. The New Testament evangelists referred to it as "believing with all of one's heart." (Acts 8:37 @@AV). It may be feared, as Butler thought, that:

"Preachers are guilty of expecting nominal Christians to lead lives of repentance when their belief is only nominal. Conviction must come before conversion! Persuasion precedes penitence!"[25]
In this connection, it should also never be forgotten that our Lord was absolutely fair and equitable in his dealings with the Pharisees who had demanded a" sign." "No sign," said Jesus, would be given "except the sign of the prophet Jonah"; and then Jesus went on beyond that to affirm that:

"Just as Jonah was delivered from death after having been inside of the great fish for three days and three nights, SO SHALL THE SON OF MAN be in the heart of the earth (dead and buried) for three days and three nights, and then RISE FROM THE DEAD." (Paraphrase).

Of course, this was a far greater wonder for the Pharisees, and all mankind, than the wonder of Jonah's deliverance. Furthermore, the Pharisees would have a much closer view of the wonder than that which was accorded the Ninevites, whose belief, at best rested upon tenuous and uncertain testimony; but the Pharisees themselves had witnessed the crucifixion, procured the guard at the grave, and instigated the action that sealed it. Yes indeed, the Lord was more than fair with them.

Nevertheless, Jonah's deliverance was indeed a marvelous sign in its own right; and it is to the eternal credit of the Ninevites that they honored God by believing it. The action of the Ninevites in this matter proved to be an accurate prophecy of what would happen in the days of the Lord Jesus Christ. It was the deliverance of Jonah which convinced them; and it was the resurrection of Jesus Christ which convinced the whole Gentile world of the power and godhead of the Son of God.

Verse 6
"And the tidings reached the king of Nineveh, and he arose from his throne, and laid his robe from him, and covered him with sackcloth, and sat in ashes."
"The tidings came to the king ..." What tidings? A thorough and accurate account of Jonah's miraculous deliverance, of course.

"We cannot imagine the people of Nineveh (including the king himself) having been motivated to fasting and cessation of violence and wickedness on the mere cry of impending ruin by a stranger of whom they were totally ignorant."[26]
The Saviour's words that Jonah was a "sign" unto the Ninevites (Luke 11:30) has often been cited by Bible scholars as the basis for understanding that, "Jonah's experience in the great fish was made known to the Ninevites."[27] Such knowledge would have included the fact of Jonah's rebellion against God and the subsequent mercy that came to him; and, in the matter of Jonah himself, though in rebellion against God, having received God's mercy, there also appears the slender little thread of hope upon which the Ninevites based their hopeful surmise that he might also spare them.

"The king of Nineveh ..." Upon this phrase, we are again treated to the profound wisdom (!) of the critics:

"The reference to the "king of Nineveh" is another indication of the non-historical character of the book, for nowhere else is the king of Assyria so named.[28] It is another indication of the author's remoteness from an actual historical situation, that he uses this title, instead of King of Assyria, and gives the king no proper name."[29]
To begin with, Nineveh was not the capital of Assyria until a period about a hundred years after the times of Jonah; and there is not the slightest evidence anywhere that "The King of Assyria" ever lived in Nineveh until the times of Sennacherib and Ashur-banipal (704 B.C. until the total destruction of the city).[30] Thus, the expression "king of Nineveh," as used by Jonah proves that he wrote earlier at a time when the historical situation is exactly represented by the title he ascribed to the ruler of Nineveh, somewhere in the half century 800-750 B.C. Pinches also affirmed that, "It is unknown how long Nineveh was the capital of Assyria."[31]
Another fact which refutes the allegations of the Biblical enemies on this passage was given by Banks:

"The Hebrew word from which `king' comes in this phrase is a Semitic word "m-l-k", in its Akkadian sense meaning `prince' or `governor.'"[32]
Wycliffe Bible Encyclopedia summarizes the refutation of critical objections to the title, "king of Nineveh," thus:

"The king of Nineveh" is a metonmy with adequate precedent in the Old Testament (1 Kings 21:1; 2 Chronicles 24:23; Genesis 14:18; and Jeremiah 8:19), in which references the chief officer, or ruler of each of the cities: Samaria, Damascus, Salem, and Zion is called "king of Samaria, etc." Furthermore, Nineveh was not yet the capital of Assyria. Also, the word [~melek] may be used here as a transliteration of the Akkadian `malku' meaning `governor'."[33]
It is simply monotonous how invariably and completely the objections to the divine record are frustrated, exploded, and exposed as fradulent by a little investigation.

As for the quibble that Jonah did not include the name of the king of Nineveh, it should be observed that it was not in his style of writing to include such personal designations. He did not give the name of the ship, nor of the captain with whom he sailed, nor any one of a dozen other things that would have satisfied human curiosity. This is after the manner of holy writers throughout the Bible.

"Covered him with sackcloth, and sat in ashes ..." It is quite significant that the ancient governor of Nineveh, along with his people, knew exactly the posture and attitudes of repentance, as a comparison with Job 2:8 and Ezekiel 27:30 will reveal. Surely, there is a trace of the original monotheism in this, a residual remembrance in the heart of dissolute and wicked men of the righteousness and mercy of God. This fundamental conception of God's righteousness and of human wickedness appears to be from the very beginning of man's creation, not instinctive, perhaps, but nearly so.

Verse 7
"And he made proclamation and published through Nineveh by the decree of the king and his nobles, saying, Let neither man nor beast, herd nor flock, taste anything; let them not feed, nor drink water."
We shall not bother with noting various and sundry objections as to how Jonah might have known certain words used in this passage, such as robe, decree, etc. Jonah was an eyewitness of what he described in this passage; and the various unusual words used entered his vocabulary upon the same occasion as the events related.

What a bellowing must have gone up to God when none of the cattle were watered or fed. Anyone who ever witnessed the lowing of thirsty cattle can never forget the terrible impact of it. This action initiated by the king was evidently designed to achieve just such an impact upon the whole population. The king's decree is continued in the next verse.

The involvement of animals in the general mourning was not due to any notion that the animals had sinned; it was merely an Oriental custom.

"Herodotus relates that the Persians, when mourning for their general, Masistios, who had fallen in the battle of Platea, shaved off the hair from their horses, and adds, `Thus did the barbarians in their way, mourn for the deceased Masistios.'"[34]
This ancient custom of causing the animals to participate in the occasions of public mourning is still evidenced in the world by the custom of reversing the harness or saddles of horses in some funeral cortege of a president or some other famous person.

Verse 8
"But let them be covered with sackcloth, both man and beast, and let them cry mightily unto God; yea, let them turn every one from his evil way, and from the violence that is in his hands."
"Let them turn every man from his evil way ..." No matter how terribly the conscience of man may be seared, there must always remain within him some basic knowledge of what is right or wrong. It does not appear that Jonah elaborated the sins of the Ninevites; he did not need to do so; they already knew what actions of theirs were sinful in the eyes of the one true and Almighty God.

The Ninevites also recognized the fundamental truth that the mere putting on of sackcloth and ashes would be futile and useless without the fundamental change in their lives which such outward tokens of repentance promised. In a manner that reminds us of the words of John the Baptist who commanded the people to "Bring forth fruit worthy of repentance" (Matthew 3:8), this ancient governor of Nineveh laid the same commandment upon himself and his fellow-citizens.

The fact of there being no mention of this great turning unto the Lord by the Ninevites in any of the books of the Hebrew Bible has, to be sure, been alleged as argument against the historicity of Jonah; but all such allegations ignore the Very nature of secular Israel. Their hatred and prejudice against Nineveh was exactly like that manifested by Jonah, and we may be absolutely certain that they omitted, by design, any reference whatever to the conversion of any Gentiles, especially of the hated Ninevites. Furthermore, we shall dare to engage in a little speculation. with reference to this very thing. Jonah himself, after having successfully turned an entire pagan city to the Lord, would forever afterward have been persona "non grata" in the whole nation of Israel. Jonah could not have failed to be aware of that, and it may accordingly be doubted that he ever went back, either to the northern or to the southern kingdom. There has to be some good reason why tradition places the grave of Jonah in Nineveh! Furthermore, if the animus of "the chosen people" against Jonah in any wise matched that which they directed toward the destruction of the apostle Paul, another Jew who converted many Gentiles, then, they would have held a public funeral for Jonah, buried him in effigy, and engraved his name on a grave near Gath-Hepher, which was Jonah's home; and if this supposition appears in any manner unreasonable to anyone, let him explain how, otherwise, it was possible for Jonah to have two graves, one at Gath-Hepher, and the other in Nineveh! We shall devote a little further space to the examination of this hypothesis at the end of the commentary on Jonah. We conclude it here with the comment by Deane to the effect that the records of the Jews, "never touched" such things, especially events happening so far away, and to a people whom they so thoroughly disliked.[35]
Verse 9
"Who knoweth whether God will not turn and repent, and turn away from his fierce anger, that we perish not?"
The marvel of this repentance of the Ninevites is nowhere more evident than in this:

They repented with no invitation to repent.

They repented without promise that it would do any good if they did repent.

They repented without any wish or hope on the part of the preacher that they would repent.

They repented even in the face of Jonah's anger at their doing so.

They repented en masse, from the greatest of them to the least of them.

They backed up their repentance by turning away from their violence and wickedness.

Such repentance was rewarded by the blessing of God!SIZE>

Some have supposed that the Ninevites had no hope when they turned to repentance, but that is inaccurate. God had given them the "sign" of the prophet Jonah (Luke 11:30); and they knew that Jonah, in the very midst of his rebellion against God, had nevertheless received mercy, and they may well have surmised that it could be even so with them. There was also the matter of the forty days promised by the Lord before the destruction; they evidently understood this accurately as an opportunity for them to amend their ways and appeal for mercy. Otherwise, God would have destroyed them instantaneously, without any time lapse at all.

Certainly, those pagans did not believe that God was fickle. "Instead, they believed that God's greatest desire was not to destroy men, but to save them";[36] and in this they were profoundly correct.

Many have marveled at the fact that the repentance of the Ninevites did not last; but, as far as we know, it lasted for that generation, and the blessing of God was continued for an extended time afterward. In fact, the greatest period of Nineveh's power and prosperity came a century after the events of this chapter. The eventual falling of the whole nation into debauchery and violence again was nothing more than the normal human reaction to God's blessings, nations finding it quite easy to renounce God and all righteousness in times of prosperity, and thus making the very blessing of the Father the occasion of their turning away from him. It may also be surmised that Israel, herself increasingly hardened and sinful, offered no encouragement to Gentile converts.

Verse 10
"And God saw their works, that they turned from their evil way; and God repented of the evil which he said he would do unto them; and he did it not."
"God repented ..." For a full discussion of the questions raised by this, see in the introduction under the subtitle, Purpose, in the last three or four paragraphs, above. All of God's promises, whether to bless or to destroy, in the last analysis, are conditional; and one of the purposes of Jonah is to exemplify that principle. See Jeremiah 18:7-10. In fact, Griffiths said that, this passage from Jeremiah "is a general rule, demonstrated in the particular case of Jonah."[37]
"And God saw their works ..." It is most significant that the sparing of Nineveh was altogether contingent upon their good works, and this in no sense meant that they had earned any respite from the punishment which was justly due them; and God's sparing them was an act of grace, despite the fact that if they had not repented and turned he would never have blessed them. "It was not until the repentance of Nineveh was manifested through works that their salvation was effected by God."[38] This is a plain doctrine of both the Old Testament and the New Testament, and it is opposed in every way to the popular misconception which alleges that people are saved "through faith alone."

Some have complained that there is no archeological or documentary testimony regarding this wholesale repentance in Nineveh, but no thoughtful person could really be surprised by that. "It is very unusual in monumental history to find mention of any events except wars and the execution of material works."[39] Those who allege that "There is no ancient documentary proof of the great repentance in Nineveh," are profoundly mistaken. There is documentation of it in the Gospel of Matthew; and there has nothing ever come out of antiquity that is any more historical than the sacred gospels. Jesus Christ himself said, concerning the Ninevites, that, "They repented at the preaching of Jonah" (Matthew 12:41). To be sure the critics have tried every device known to them to get rid of that testimony in Matthew; but, as Bruce said, "The verse cannot be challenged on critical grounds."[40]
Before leaving this verse which has the record of God's sparing Nineveh, it should be remembered that the punishment was merely deferred, not cancelled, and that, in time, after the people had turned again to terror and violence, God indeed executed his wrath upon them. Keil summed up that point thus:

"The punishment was therefore deferred by the long-suffering God, until this great heathen city, in its fuller development into a God-opposing imperial power, seeking to subjugate all nations, and make itself the mistress of the earth, had filled up the measure of its sins, and had become ripe for that destruction which the prophet Nahum predicted, and the Median king Cyaxares inflicted upon it in alliance with Nabopolassar of Babylon."[41]
That final overthrow and total destruction of Nineveh is usually dated in 612 B.C. See introduction for the record of the utter removal of Nineveh from the face of the earth.

04 Chapter 4 
Verse 1
This whole chapter of eleven verses deals almost exclusively with Jonah's disappointment, anger, and resentment because of the conversion of the Ninevites, and with the gentle persuasion of the Lord, who provided motivation for Jonah, pointing him toward a more acceptable attitude.

Jonah 4:1
"But it displeased Jonah exceedingly, and he was angry."
Bible students have imagined all kinds of reasons for the anger of Jonah, and it is surely possible that there were a number of different considerations making up a complex basis for it. Certainly, this amazing anger on Jonah's part is one of the strangest things in the Bible; and yet, we must believe that it was grounded in very human and very understandable attitudes in Jonah himself. "Here is absolutely the most amazing reaction to spiritual awakening we can find anywhere. Of all people, one would think the preacher would be happy about converts!"[1]
There are different opinions about the exact point in this history that Jonah became angry. Keil was of a very positive opinion that Jonah's anger did not flair until the forty days were concluded, and it became evident that God would not destroy Nineveh. "There is nothing whatever to force us to the assumption that Jonah had left Nineveh before the fortieth day."[2] Dean, on the contrary, thought that:

The fact that God would spare Nineveh probably was made known to Jonah before the forty days expired by Divine communication, in accordance with the saying in Amos 3:7, "Surely the Lord will do nothing, but he revealeth his secret to his servants the prophets."[3]
Both of these viewpoints, of course, are plausible; but we believe there is a clue in the text itself, in the very next verse (Jonah 4:2). Jonah had observed the wholesale conversion of the people; and his knowledge of God's true nature, mentioned by Jonah in the next verse, led him to the conclusion that God would in no wise destroy a penitent and pleading people. That Jonah acted upon this deduction would explain the element of uncertainty in the clause, "to see what would become of the city" (Jonah 4:5). At any rate, the question is one of interest, but not one of importance.

A far more urgent question is the one of "why was Jonah angry"?

REASONS FOR JONAH'S ANGER
(1) There was a terrible "loss of face" on Jonah's part. His words concerning the restoration of Israel's cities (2 Kings 14:25) had been gloriously fulfilled; but now,

His reputation as a prophet was irreparably damaged. He would be called a false prophet, a liar, a deceiver, and would be ridiculed and denounced for prophesying something which did not occur.[4]
(2) It may very well be that Jonah was also aware of the prophetic implications of Nineveh's conversion, forecasting the ultimate rejection of Israel as God's people, and the coming of the Gentiles into that sphere of God's favor, which until then was the sole prerogative of Israel. A true prophet of God (which Jonah surely was) could not have failed to read the dire implications for Israel in the astounding events he had just witnessed.

(3) Deep-seated prejudice and hatred of the Gentiles on the part of Jonah are also mentioned frequently as the cause of his anger; and there is little doubt of the truth of this. Jonah himself confessed that his flight to Tarshish in the first place had been prompted by his unwillingness to see Nineveh converted and spared.

(4) Jonah recognized that the sparing of Nineveh would ultimately result in the loss of Israel's territory, the very territory which, following his prophecy, Jeroboam II had recovered for Israel. He also projected prosperity of Nineveh as a sign that God would ultimately use Assyria to punish Israel for their disobedience, a fact which Isaiah later pointed out (Isaiah 10:5). Thus, Jonah's patriotism and love of his own country could have been at the root of his anger. The Jews of Jonah's time, "could only see God's kingdom being established by the overthrow of the kingdom of the world,"[5] a misunderstanding that persisted and finally resulted in their rejection of the Christ himself. In fact, one of the shameful and destructive influences on earth till this day is the savage, malignant, and carnal patriotism which equated love of one's own nation with the hatred of every other nation.

(5) There may have been in Jonah a deep desire for the destruction of Nineveh that could be used by himself as an example of God's anger with sin, such an example being, in Jonah's mind, the very last hope of arresting the degeneracy and rebellion of Israel against God. With the conversion of Nineveh, his hope of converting Israel through the use of such a terrible example was frustrated, leaving him nothing to look forward to (in regard to Israel) except their ultimate overthrow by the faithful God whose will they had so consistently violated. It was this hopelessness of Jonah on behalf of Israel that angered him, according to some. As Jamieson said:

"When this means of awakening Israel was set aside by God's mercy on the repentance of Nineveh, he was bitterly disappointed, not from pride or mercilessness, but by hopelessness as to anything being possible for the reformation of Israel, now that his cherished hope is baffled."[6]
(6) Common jealousy is discerned by some as the cause of Jonah's anger; and this could surely have entered into it.

"At the root of all this was jealousy. Jonah was jealous because the Ninevites, who had been hated and despised by the Jews for their extreme wickedness and cruelty, were now standing with the Jews in their worship of the one supreme God .... Such a thing is vividly prevalent, even in our day."[7]
Despite the plausibility of such reasons as those cited above, and without denying that traces of the attitudes mentioned must surely have existed in Jonah, there is, it seems to this writer, a far more compelling reason for his anger.

(7) The conversion of Nineveh was the doom of Jonah himself, as far as any further acceptable relationship with Israel was concerned. Jonah could not, after the conversion of the greatest pagan city on earth, return in triumph and honor to his native land. No indeed! Take a look at the case of Saul of Tarsus. The uncompromising hatred and animosity of Israel which already existed toward Nineveh, would, after the conversion of that city, have been intensified and transferred to Jonah. "He saw the utter weakening of his hands, the destruction of his usefulness among his countrymen."[8] All of Jonah's hope of bringing his own nation to do the will of God perished, in the event of Nineveh's conversion, which as it seemed to Jonah, "would eclipse the honor of God, destroy the credit of his ministry, and harden the hearts of his countrymen.[9] To ascribe Jonah's anger to such motivations as this explains his desire to die (Jonah 4:3,8). Did not Paul also prefer to die rather than accept the lost condition of Israel? (Romans 9:2). Regarding the speculation mentioned in the previous chapter concerning the funeral for Jonah in Israel, see under Jonah, the Great Old Testament Type, at the end of this chapter.

Whatever the reasons for Jonah's anger, he was wrong in it.

"The whole of Jonah 4 is an account of Jonah's displeasure. His anger was as much a repudiation of God as was his flight in Jonah 1. It was an anger that could not tolerate the thought of God having compassion upon the heathen."[10]
Verse 2
"And he prayed unto Jehovah, and said, I pray thee, O Jehovah, was not this my saying, when I was yet in my country? Therefore I hasted to flee unto Tarshish; for I knew that thou art a gracious God, and merciful, slow to anger, and abundant in lovingkindness, and repentest thee of the evil.
"He prayed ..." Even when men are not in harmony with God's will they often continue to use the old forms of worship and prayer to God.

"This is true to life in every age, for the most thorough-going rejection of God's will often takes place in persons who observe the forms of piety, and in their own minds count themselves believers."[11]
If, as we have mentioned, Jonah believed that the destruction of Nineveh might have resulted in Israel's conversion, he was totally wrong. God's summary intervention on behalf of the chosen people had been dramatic and spectacular on a number of occasions, and no such thing had ever had the slightest influence in arresting the sinful course of Israel. As Butler said, "Everything of this sort had already been tried with Israel, and still their hearts waxed hard and cold."[12]
"Gracious ... merciful ... slow to anger ... etc." How terrible is the thought that Jonah made these very attributes of the loving God the basis of rejecting his will!

"Jonah is here quoting the `Thirteen Attributes' (Exodus 34:6,7 and Joel 2:13); he may have memorized them as a child, but he did not want to accept them."[13]
Verse 3
"Therefore now, O Jehovah, take I beseech thee, my life from me; for it is better for me to die than to live."
Even in the state of rebellion which still marked Jonah's condition, there are elements of nobility in it. Desiring death, he would not take his own life, but rather pray the Lord to remove him. The entire world of spiritual reality, as Jonah had misunderstood it, had come crashing down around him; and his frustration was complete. "He saw, or thought he saw, all of his usefulness destroyed."[14]
"Why live any longer? His attitude is reminiscent of Elijah (1 Kings 19:4), both men having apparently risked their lives for nothing, and Israel's enemies remained powerful. Both men seem close to a nervous breakdown."[15]
Verse 4
"And Jehovah said, Doest thou well to be angry?"
Having extended mercy to a great pagan city, God extends mercy also to his servant. Anger and frustration over what God allows, or what God does, are understandable human reactions, wrong to be sure, but arising in part from an inadequate understanding of God's larger purpose. The Father was concerned for other nations besides Israel, incomprehensible as that might have seemed to Jonah.

"Doest thou well to be angry ...?" This remonstrance is a gentle endeavor on the part of the Lord to provoke in Jonah a self-examination of his own emotions and attitudes. How unreasonable it must appear in any objective examination of the facts, that a preacher whose business it was to convert men should have been angry when his efforts met with wholesale success!

Verse 5
"Then Jonah went out of the city, and sat on the east side of the city, and there made him a booth, and sat under it in the shade, till he might see what would become of the city."
See under Jonah 4:1, above for a note on the reason for the apparent uncertainty on Jonah's part as to whether the city would be destroyed or not. It appears that Jonah had already concluded that the city would be spared, a conclusion based upon his knowledge of the character of God (Jonah 4:2), and the evident and overwhelming fact of Nineveh's wholesale repentance.

"East side of the city ..." This was the elevated portion of the terrain and provided a better vantage point for seeing the city overthrown, an event Jonah hoped for, contrary to his expectations. His preaching had probably begun on the west side of the city; and thus it may be concluded that he had completed his warning of the entire metropolis.

"Made him a booth ..." "This was a rough structure made of poles and leaves, like those of the Feast of Tabernacle."[16] Jonah evidently expected to stay a considerable time, yet hoping for the overthrow of hated Nineveh. Although Jonah had already decided that God would spare the city, he was not yet certain of it; and as long as there was hope of its destruction, he would wait. Sure, he knew that Nineveh had repented; but there were examples in God's dealings with Israel in which severe punishment was inflicted even after repentance (2 Samuel 12:10-14); and perhaps Jonah hoped for that pattern to be followed in the case of Nineveh. In any case, there he was, as full of derogatory thoughts about Nineveh as ever, and intently hoping for its utter destruction. As a prophetic type of the old Israel, this attitude of Jonah indicated the hatred which the Jews of the times of Jesus would exhibit against any idea of salvation for the Gentiles. As Barnes stated it, "He prefigured the carnal people of Israel, for these too were sad at the salvation of the Gentiles."[17]
Still another reason why Jonah appears in this verse still expecting and hoping for the destruction of Nineveh may be in the estimate which he had of the depth and sincerity, or rather, of the lack of such depth and sincerity, in which case Jonah would have supposed that the punishment was only deferred, not cancelled altogether, and thus he would go ahead and wait for it!

One of the practical lessons that should not be overlooked in connection with Jonah's actions here was stated thus by Blair, "He overlooked the importance of following through."[18] If there was ever a time when the Ninevites needed Jonah it was immediately after their repentance. Uncounted thousands had turned to the Lord, but they were still as newborn babes without any complete knowledge of what turning to God really meant. His petulant departure from the city without addressing himself to the spiritual needs of those new believers "in God" was as reprehensible as anything that the prophet ever did.

Verse 6
"And Jehovah God prepared a gourd, and made it to come up over Jonah, that it might be a shade over his head, to deliver him from his evil case. So Jonah was exceeding glad because of the gourd."
"God prepared a gourd ..." All kinds of fanciful "explanations" of this have been attempted, one of the favorite devices being that of making this "gourd" to be a "castor bean plant," the remarkably rapid growth of which leads some scholars to accept it as the "gourd" mentioned here. These notions should be rejected.

"The attempt to find a plant which would grow high enough in a single day to provide shade for Jonah is beside the point. This plant grows suddenly, at God's command, just as the great fish swallowed Jonah at God's command. The author does not mean to describe natural happenings."[19]
The supernatural appearance of this "gourd" overnight is one of no less than six lesser wonders that surround, confirm, and support the far greater wonder of Jonah's deliverance from death. (See full discussion of this under Jonah, the Great Old Testament Type, at the end of the commentary on Jonah.)

Verse 7
"But God prepared a worm when the morning rose the next day, and it smote the gourd that it withered."
Here, too, the record plainly refers to a supernatural event, that of God's preparing and commissioning a worm to destroy the gourd which had enjoyed such a short period of growth. This also is one of the "six supportive miracles" mentioned under Jonah 4:6, above.

This worm struck effectively against the very source of Jonah's great gladness, which, strangely enough, was not connected in any way with the great repentance of Nineveh, but was derived from a wretched gourd vine which provided him shade! If there was ever an example of a man's being "exceedingly glad" for the wrong reasons, here it is in these two verses. There are millions of Jonahs everywhere in our society today, people who are glad, exceedingly so, for the comforts and luxuries they enjoy, rather than for the great hope of the soul's eternal redemption in Jesus Christ our Lord. They are more thankful for sports contests, outings on the beach, air-conditioning, soft drinks, plenty of beer, etc., than they are for the right to worship God without molestation. Yes, there are a lot of Jonah's who are still "exceedingly glad" for gourds!

Regarding the "worm" mentioned in this verse, Deane wrote that the term could be used here collectively, as in Deuteronomy 28:39, thus meaning "worms,"[20] that is, a sudden massive infestation of them. This appears unnecessary, however; one worm operating strategically upon the main stem of the gourd at, or near, ground level, would have destroyed it as effectively as any army of 10,000 worms, especially when aided by the scorching east wind that arrived almost simultaneously to hasten the destruction of the gourd. There is no use for the commentators to help the Lord out with little problems of this kind. The whole account clearly deals with events which the inspired author attributed to the direct intervention of God. In short, they are miracles.

Verse 8
"And it came to pass, when the sun arose, that God prepared a sultry east wind; and the sun beat upon the head of Jonah, that he fainted, and requested for himself that he might die, and said, It is better for me to die than to live."
Paul also had a similar thought:

"But I am in a strait betwixt the two, having a desire to depart and be with Christ; for it is very far better: yet to abide in the flesh is more needful for your sake" (Philippians 1:23,24).

This is the third miracle in as many verses, the gourd and the worm having already been cited. It is a blind and unlearned objection, however, which fails to see the connection which these lesser wonders have with the central event of the book, Jonah's delivery from death. These lesser wonders are not capricious, unnecessary, or useless miracles at all. For an elaboration of the greater meaning of these supernatural events as they stand related to God's eternal purpose, see under, Jonah, the Great Old Testament Type, at the end of this chapter.

Verse 9
"And God said to Jonah, Doest thou well to be angry for the gourd? And he said, I do well to be angry, even unto death."
The almost incredible stubbornness of Jonah is matched historically by only one thing, and that is the obstinate unwillingness of Israel to accept the Lord Jesus Christ, that being exactly the very event which this conduct on the part of Jonah was designed to foretell.

"Doest thou well ...?" How frequently in the divine solicitations concerning sinful mankind has the Father pressed home the truth with questions? Note these examples:

Doest thou well to be angry? (Jonah 4:9).

Adam, Where art thou? (Genesis 3:9).

Where is thy brother, Abel? (Genesis 4:9).

What doest thou here, Elijah? (1 Kings 19:13).

Betrayest thou the Son of Man with a kiss? (Luke 22:48).

Lovest thou me more than these? (John 21:24).

Wilt thou be made whole? (John 5:6).

Saul, Saul, Why persecutest thou me? (Acts 22:7).SIZE>

Before leaving this verse, it should be noted that a different word in the Hebrew is used for God, than is used in other verses of this chapter. In fact, the following pattern is evident:

Jonah 4:4 "[~Yahweh]," meaning God the Creator is used.

Jonah 4:6, "[~Yahweh] ['Elohiym]," the compound name of God found in the Book of Genesis.

Jonah 4:8, "[~'Elohiym]," the personal God, sends the worm.

Jonah 4:9, "[~'Elohiym]," the Ruler of Nature sends the east wind.[21]
C. F. Keil, and other scholars, have also marveled at this selective use of several different names for God in this book. The significant truth here is that the critical conceit of trying to determine the origin of Old Testament books by the variations of God's name found in them is effectively refuted by this single book, which has a number of different names for God in the same passage!

Verse 10
"And Jehovah said, Thou has had regard for the gourd, for which thou hast not labored, neither madest it grow; which came up in a night, and perished in a night."
"Jonah's unreasonableness stands fully unmasked."[22] Yes, Jonah can be appreciative of a gourd, but has no feeling for the vast city with its teeming populations. He did not like to see even a gourd destroyed, but he would gloat over the destruction of half a million precious souls! A gourd is an ephemeral thing, here one day, gone the next, but the soul of a human being will outlast the sun itself! Yet Jonah's delight is focused on the gourd! How unreasonable, and how reprehensible in the eyes of God must many of the preferences of men appear to be. Even if Jonah was unwilling to get the point, God gave it to him anyway, in the very next verse:

Verse 11
"And should not I have regard for Nineveh, that great city, wherein are more than sixscore thousand persons that cannot discern between their right hand and their left hand; and also much cattle?"
Jonah's reply is not given. He could make none. The logic of the Father is unassailable, and Jonah's selfish and peevish attitude stands exposed for what it is. How strange that this remarkable book should come to such a dramatic and shocking end, with Jonah still standing on his under lip, pouting and dissatisfied with God's purpose of redeeming anybody except him and his fellow Jews! As Dummelow wrote:

"There is no finer close in literature than this ending. The Divine question, "Should not I have pity?" remains unanswered. Its echoes are heard still above every crowded haunt of men. Above the stir, and din, and wickedness the Infinite Compassion is still brooding."[23]
This book began with Jonah running away from God; "And when the book is over, Jonah is still rebelling against God."[24] He is not any longer running away, but he is far away from him in mind and spirit.

The evangelical message of the Book of Jonah was thus summarized by Robinson:

"What shall we say then? Is there injustice on God's part? By no means! For he says to Moses, "I will have mercy on whom I have mercy, and I will have compassion on whom I have compassion" (Romans 9:14,15)."[25]
"No man has the right to question or resent the outpouring of God's love in saving man, any man, from sin and destruction."[26]
"Sixscore thousand persons who cannot discern between their right and their left hand ..." Efforts to apply these words to the entire population of Nineveh are fruitless, being usually for the purpose of showing that Nineveh, after all, was not "that exceeding great city" which Jonah called it. The simple and obvious meaning of these words is that there were 120,000 infants and little children in Nineveh. As Deane said:

"This limitation would include children of three or four years old; and taking these as one fifth of the population, we should set the inhabitants at six hundred thousand in number."[27]
Commentators who try to downgrade the size of Nineveh in order to challenge the authority of Scripture have been silenced and refuted by certain discoveries by archeologists.

"A recently-discovered inscription of Ashurnasirpal II (883-859 B.C.) (that is, about a century prior to Jonah), tells of a banquet with a total of 69,574 invited guests! Taking into account the surrounding population and the foreigners, the figures given here in Jonah do not appear as fantastic as is sometimes thought."[28]
Having now examined the text of this remarkable book, we shall take a more particular look at the astounding significance of it as revealed in the typical nature of its contents. Jonah is not merely a type of the Lord Jesus Christ, as revealed by Jesus himself; but he is far and away the most important type to be found in the entire Old Testament, and not merely of Christ, but also of the first Israel.

JONAH; THE GREAT OLD TESTAMENT TYPE
Many of the lists of Old Testament types do not include Jonah at all, despite the truth that this book has the unique distinction of being the only one singled out by the Christ himself as having material in it which he designated as typical of himself. An exploration of this truth reveals some very extraordinary scriptural information. Since the Lord Jesus himself was typified by the first Israel, there being many particulars in which the old Israel was a type of Christ the true Israel, Jonah is therefore a type of the Old Israel also. This typical resemblance and correspondence between the old Israel in their wilderness wanderings, for example, and the experiences of the church of our Lord (the body or Christ) during this present period of their probation and suffering, is usually thought of as pertaining merely to Christ's spiritual body, but it also includes Christ. Israel as a type of Christ may be seen in other comparisons. Matthew, for example, quoted Hosea, "Out of Egypt have I called my son," applying it first to the coming up out of slavery in Egypt by the Israelites, and in the second instance to Christ's coming up out of Egypt, following the flight of Joseph, Mary and Jesus into that country, during the period of Jesus' infancy (Matthew 2:15). The apostolic church pointed out many of such similarities. As Richardson noted:

"The apostolic church saw in the action of Joseph of Arimathea in begging the body of Jesus from Pilate (John 19:38), the fulfillment of an Old Testament type. Another Joseph had begged the permission of Pharaoh to bury the body of the old Israel (Jacob) (Genesis 50:4-6)."[29]
Although the fact of the old Israel's being a type of Christ may be much more extensively documented, this is sufficient to show that whatever is a type of Christ must also, at the same time, be a type of the old Israel as well; and we shall explore this truth with regard to Jonah, first as a type of the Lord Jesus Christ, and secondly, as a type of the fleshly Israel.

Of some forty authors and sources quoted in the notes above, nearly all of them mentioned Jonah as a type of Christ, and several mentioned that he was a type of Israel; but none of them outlined the extent and magnificence of this typical import of Jonah, hence, our efforts to do so here.

JONAH AND JESUS
I. Both Jonah and Jesus were on board a ship in a storm at sea. Both were surrounded by fearful men, Jonah by the mariners, and Jesus by the apostles. Both vessels were in eminent danger of perishing. Both Jonah and Jesus were awakened, Jonah by the shipmaster, and Jesus by the apostles. Both Jonah and Jesus acted to calm the turbulent sea, Jonah by commanding himself to be thrown overboard, and Jesus by fiat, rebuking the wind and the sea (Mark 4:35-41).

II. Both Jonah and Jesus gave themselves up to death for the purpose of saving others. The analogy fails to hold, absolutely, in the characters of the two men, since Jesus was altogether and totally innocent, and Jonah's life was marked by disobediences and imperfections. Nevertheless, in the case of Jonah, despite his previous rebellion, his running away from the Lord, and his repudiation of plain duty, in the last analysis, when others were threatened with eminent and impending death because of his sin, he unselfishly stepped forward, accepted the blame, freely gave himself up to death in order to save them whom he had endangered. Where in all the records of human deeds is there a better example of a mere man giving himself up to die on behalf of others? He is therefore in this event a noble type of the Son of God Himself, despite his humanity having been marred by the common frailties of all men.

III. Both Jonah and Jesus were executed by Gentiles, Jonah by the pagan mariners, and Jesus by the platoon of Roman soldiers, acting upon the orders of the Roman governor. Like so many of these comparisons, this one also is emphasized and intensified by amazing occurrences which reveal design in the remarkable similarities. Although both were executed by Gentiles, the Jewish insistence upon death in each case is fully evident, not only in Jonah's command that he should be overthrown, but in the Saviour's repeated prophecy of his Passion, and in the clamoring of the Jewish mob in Jerusalem for his death. The similarity does not end there, for Gentile elements in both events declared the innocence of the one condemned. The mariners prayed the Lord not to lay "innocent blood" upon them (Jonah 1:14), just as Pilate washed his hands and said,

"I am innocent of the blood of this righteous man" (Matthew 27:24). If the mariners had possessed the same sense of spiritual values as Jonah, they might not have considered him innocent; but according to their light he was innocent, not being guilty of any violence.

IV. Both Jonah and Jesus were delivered from death, Jonah by being deposited upon the dry land after three days and three nights in the great fish, and Jesus by his resurrection from the tomb, after being interred in a sealed and guarded grave for three days and three nights! This is the great central sign in each case, being the one which Jesus singled out in Matthew 12:38-41 and Luke 11:29,30. Even in the barest essentials of the two events, the correspondence between them is startling and convincing; however, the exact reflection in the delivery of Jonah of that far more wonderful and greater event which it typified in the life, death, and resurrection of Jesus is so accurate, detailed, circumstantial, and amazing that a closer look at the type should be taken.

In the introduction, it was noted that there are six supportive and attendant miracles in each of these events, that of Jonah's deliverance, and that of Christ's resurrection. This is fully in keeping with the divine pattern of setting "the solitary in families" (Psalms 68:6). Also, the placement of six around one is the source of the commonest pattern in all of the natural creation; and the resulting hexagonal formation is found in most of the naturally formed crystals in nature, as well as in the honeycomb, every snowflake that ever fell upon earth, and in many other instances. It has been referred to as "the footprint of God." We should not be surprised to find it here. (For further comment on materials related to this analogy, see in my commentary on Matthew, pp. 483-497.)

Not only do the six miracles in each case cited here correspond in general pattern, but there is also the most remarkable correspondence in a number of specific instances. In each instance, two of the supportive miracles are from above, two from the dead level, and two from beneath the earth's surface. Note that in the case of the gourd vine and the earthquake, two of the dead level miracles, that each of them reached both above and below the surface of the earth. The earthquake's high epicenter was nevertheless below the ground, but the mighty rocks which were cast up by the terrible force of it were heaped up above the surface of the earth, as any traveler in Jerusalem may still see. Likewise, the gourd vine had its tap root going down below the surface, but the height of it reached up above Jonah's head. This quality of being both above and below the surface requires both to be classified as surface wonders.

V. Both Jonah and Jesus, through their delivery from death, were "signs" to the Gentiles. Jesus declared that "Jonah became a sign to the Ninevites" (Luke 11:30), adding that, "So shall also the Son of man be to this generation." The implication of this is that Jonah's delivery from death was the "word that came unto the king," leading to the conversion of Nineveh. The reason that Jonah's message was received in Nineveh and produced such remarkable results was that this "sign" of Jonah convinced them absolutely that God had indeed sent him. In a similar manner, the resurrection of Christ is the great wonder that declared Jesus to be "the Son of God with power" (Romans 1:4), leading to the conversion of millions all over the world.

VI. Both Jonah and Jesus converted fantastic numbers of Gentiles. Jonah singlehandedly converted over half a million souls in Nineveh; and Christ, by the preaching of his apostles, has converted literally millions and millions of Gentiles; and, although Jews are in no manner excluded from the gospel message, it is primarily among the Gentiles that Christianity has been accepted.

VII. Both Jonah and Jesus had two graves. Since this fact is so little known, we shall rehearse, briefly, the grounds for believing it. Isaiah prophesied that, "They made his grave with the wicked (plural) and with the rich (singular) in his death," (Isaiah 53:9); Jesus' burial in the new tomb of Joseph of Arimathea fulfilled the second part of Isaiah's prophesy, but not the first; that was fulfilled by the platoon of soldiers who executed Christ and whose duties would have included the digging of three graves for the three whom they crucified. That grave was, therefore, one which "they" made for Jesus with the wicked (plural), the two malefactors who were crucified with him. Admittedly, this is light on New Testament events from Old Testament Scripture, but this is by no means the only such instance in which this OCCURS.

Now, with regard to the graves of Jonah:

"The mound of Kuyunjik not only covers the vast palace of Sennacherib, but ... the nearby smaller mound of Nebi Yunus (Prophet Jonah), which got its name from the tradition that the Hebrew prophet was buried there."[30]
Nineveh, in its entirety, was destroyed in 612 B.C., therefore, this mound, and the tradition of Jonah's burial there must be dated at a time prior to that; and, although there is no way to "prove" a tradition as old as this one, it admittedly fits all the facts that we have. (See in my commentary on John, pp. 421-423 and in my commentary on Mark, p. 336.)

"In the Vicinity of Nazareth, the grave of Jonah is still shown, this place being near to Gath-Hepher, a town in Zebulun which is given in the Scripture as Jonah's home (2 Kings 14:15)."[31]
A great deal of material may be found in some writings about one or the other of these graves, and we certainly have no way of knowing which one of them is the "original," or where the body of the great prophet actually sleeps. Our point is simply that he had two graves, a truth which there is hardly any basis for denying.

As to the reason why Jonah had two graves, we pray that we may be indulged in a little speculation. Jonah, after converting the largest pagan city in the world would ever afterward have been persona "non grata" in Israel, Jonah's wish to die probably being connected with this certain rejection in Israel. Our basis for this opinion is simply that this was surely the reaction of Israel in the case of the apostle Paul, another Jew, who converted many Gentiles. There is absolutely no reason whatever for supposing that their attitude toward Jonah would have been any different than it was toward Paul; and, if we may believe some of the traditions that have come down to us regarding Paul, how even his wife deserted him, how the hierarchy had a public funeral for him, disowned him for ever, and hounded him to the ends of the earth with the avowed purpose of murdering him - if any of this is true (and certainly, some of it is true, being related in the New Testament), it is not hard to believe that Jonah would likewise have suffered the undying hatred and animosity of his own people.

It was certainly not out of keeping with their national custom to hold a public funeral for "deserters," bury them in effigy, and engrave their names on a grave. It is our speculative opinion that they surely did this for Jonah, and that that is how his name was ever found on a grave in his home community.

If these speculations should be allowed, and we do not allege in any sense, that the Word of God has anything like this in it, there would then be another strange coincidence: Jonah, honored and received by the people of Nineveh, was given a tomb near that of their kings; and thus he, like Jesus, actually rested in that grave which they made him "with the rich (singular)."

The slender basis for this speculation includes the very prophecy of Isaiah quoted above. It is possible that Isaiah, knowing of the two graves of Jonah, in the power of the Holy Spirit, made the deduction that it would be exactly the same way with Jesus.

JONAH AND ISRAEL
Inherent in the fact of our Lord Jesus Christ actually being, not merely the Second Adam, but also the Second Israel, is the truth that any type of Christ is de facto also a type of fleshly Israel. "Jonah was a type, as of Christ, so also of Israel."[32] "He prefigured the carnal people of Israel."[33]
I. Jonah despised the Gentiles, being perfectly happy and satisfied, enjoying the favors and privileges that undoubtedly came to him as a popular prophet of God, holding the status of a national hero for having prophesied accurately the recovery of Israel's lost cities by Jeroboam II (2 Kings 14:15). This typifies perfectly the self-satisfied attitude of Israel, whether in Samaria or Jerusalem. Their hatred of the Gentiles was a national characteristic. When the apostle Paul made his speech upon the steps of the fortress of Antonio in Jerusalem, the great mob listened until Paul used the word Gentile, that single word exploding a riot that shook the whole city:

"And they gave him audience unto this word; and they lifted up their voice, and said, Away with such a fellow from the earth: for it is not fit that he should live" (Acts 22:22).

Above, certain quotations were cited indicating the usual acceptance of Jonah as a type of secular, or fleshly Israel; but, actually, he was a type of Israel, both the old and the new, both the old secular Israel, and the Israel of God which is the church! An attempt will be made to indicate this as this study moves forward. In this very first correspondence between type and antitype, is not Jonah a perfect type of the self-satisfied, complacent and indifferent church, unmindful of its duty to preach to the heathen, in fact actually despising the entire unchristian world? How many so-called Christian ministers are there who, like Jonah, enjoy the privileges of some great earthly capital, having no love at all for the sinful, dying world just outside the periphery of their elite and charming circle!

II. Jonah's refusal to preach to Gentiles is a type of the secular Israel's absolute and adamant rebellion against God in their opposition to Christ, the apostles, and the infant church. Jonah's refusal was grounded in (a) his hatred of Gentiles, (b) his willingness to go to any length to avoid his duty, and (c) his preference of death to the hated prospect of the Gentiles accepting God. Fleshly Israel as the antitype of that refusal measured up to it fully and even went beyond it. (a) They rejected the Christ, despite their full knowledge that he was "the heir" of God and their true and legitimate sovereign (Matthew 21:38). (b) They plotted and achieved the death of Christ himself through a cunning manipulation of suborned testimony, intimidated tribunals, and mob violence. (c) They continued their opposition to the will of God, even after the resurrection of Christ, as seen in their murderous hatred of Paul, their murder of Stephen, their unscrupulous opposition to the preaching on the mission field (as recorded in Acts), and in their enlistment of the Roman government as an ally in their vain efforts to destroy Christianity!

III. Jonah was compelled by the Lord, even against Jonah's will, to deliver God's message to the Gentiles. This is magnificently fulfilled by the fleshly Israel, who this very day, through their glorious Scriptures, are preaching Christ all over the world (against the will of fleshly Israel). It is the Jewish scriptures which "testify" of Christ, as Jesus said (John 5:39). In the very nature of things, Jonah found no way to thwart the will of God who laid upon him the necessity of preaching to Nineveh; and, likewise, fleshly Israel found absolutely no way to remove the authentic witness of the truth and supernatural nature of Christianity from their Holy Scriptures. We agree with DeHaan that:

"The greatest national miracle in all human history is the supernatural preservation and protection of a dispersed nation, persecuted and threatened in their sojourn among the nations, but never to be destroyed. Any other nation would have disappeared from history long ago."

IV. Jonah's opposition to God's will did not end with his deliverance from death, nor with the actual fact of half a million Gentiles "believing in God." No! Jonah was still against it, even preferring death to the very sight of such a thing. This is a perfect type of Israel's continued opposition to God's will, even after the resurrection of Christ, after the conversion of millions of Gentiles. It was the genius of the apostle Paul that discovered in the very manner of Melchizedek's presentation in Scripture, as having neither beginning of days nor end of life, a glorious type of the Lord Jesus Christ; and one cannot help seeing in this very same phenomenon, the peculiar deployment of this record upon the sacred page, a type of the perpetual hardness of Israel, and thus we interpret it. The Book of Jonah closes with sullen and unwilling Jonah still preferring death to God's outpouring of mercy upon anyone except Jonah and his Jewish relatives! This is the perfect type of fleshly Israel's rejection of Christ and of Christianity throughout history.

V. Jonah's being cast overboard is the perfect type of fleshly Israel's overthrow as "the chosen people of God." The dramatic rejection of the fleshly Israel as "God's peculiar people" is inherent in the fact that all of the glorious titles which once pertained to the old Israel are, by apostolic authority, applied to the church of Jesus Christ, which is the new Israel. Thus, it is not fleshly Israel, but the church, the new Israel, who is now:

An elect race

A royal priesthood

A chosen nation

The people of God's possession

Who in times past were no people, but are

Now THE PEOPLE OF GOD! (1 Peter 2:9-10).

This overthrow of fleshly Israel, corresponding to Jonah's being cast overboard at sea, was quite dramatic and extensive. Their political entity was destroyed for a period of at least nineteen centuries when their capital city, Jerusalem, was sacked and destroyed by Vespasian and Titus in August of 70 A.D. Their religious economy was dramatically terminated in the total destruction of their temple, the permanent removal of the office of High Priest, the final cessation of the daily sacrifices, the putting to death of the hierarchy, and the slaughter of over a million of the inhabitants of what had been at one time, "The Holy City," but which was then consigned by the Lord Jesus Christ to the sword and the heel of the invader, "until the times of the Gentiles be fulfilled" (Luke 21:24). The casting of Jonah overboard at sea in a storm is an apt type indeed of what happened to Israel as a direct result of their disobedience.

VI. God's forbearance and mercy, as extended to Jonah, even in spite of his sullen stubbornness and rebellion, is a perfect type of the same love and mercy which God is willing to bestow upon fleshly Israel, at whatever time they shall be willing to accept God's mercy upon the terms and conditions attending his proffering it to all men. We may only be amazed at the tenderness and concern for Jonah, manifested on the part of God. That Jonah still remained out of harmony with the will of the Father is apparent, even after he had discharged his commission; but the Lord continued to direct and care for him.

VII. Jonah is the perfect type of the uncertainty which clouds the future of fleshly Israel. The prophetic record in Jonah comes to a dramatic, sudden, and startling conclusion with the issue still undecided, as to whether or not, Jonah will accept God's will. The history concludes with Jonah still protesting that he would rather die than see the will of God accomplished for the Gentiles; and we simply have no way of knowing either when Jonah changed his mind, or even if he ever did! This is a perfect type of the uncertainty that must forever prevail with regard to the future of fleshly Israel. The Holy Scriptures do not prophesy the future conversion of Israel, despite, the popular misunderstanding concerning it; and, at the same time, they do not prophesy that it will never occur. The wonder which we feel with reference to the ultimate resolution of Jonah's attitude applies with equal force to the antitype, fleshly Israel.

There is a New Testament counterpart to this concluding picture in Jonah of a sullen and unwilling prophet being tenderly solicited and encouraged by the Father. It is in the parable of the prodigal son, where, it will be remembered, the elder brother, who certainly stands for Israel in the analogy, is angered and resentful because the loving father has received the prodigal and laid out a feast for him. The elder brother remained in the field, and outside, angered and embittered, even protesting the justice of the father, and laying all kinds of harsh allegations against his brother. The parable closes with the banquet going on inside the house, and the father going outside to entreat his elder son:

"Son, thou are ever with me; and all that is mine is thine. But it was meet to make merry and be glad; for thy brother was dead, and is alive again; and was lost, and is found" (Luke 15:31-32).

Just as in Jonah, we are left in suspense as to the ultimate resolution of the problem. Perhaps the sacred records of both the Old Testament and the New Testament were intended to portray the gentle, loving Father as standing forever in an attitude of solicitation, pleading and entreating the fleshly Israel to change their hearts and restore the broken fellowship with God.

Having concluded this investigation of Jonah the Great Type, we believe it is in order to say that no infidel can laugh this off. The hand of God is so conspicuously displayed in every word of this amazing history that only those who are spiritually blind can fail to see it. The allegation that some self-seeking forger, several hundred years after the events related, could have concocted a gem like the Book of Jonah is to suppose a miracle greater than that of Jonah's preservation in the fish. The discernment of the blessed Saviour in uniquely designating this book as prophetic of himself is gloriously revealed by any careful study of this portion of the Word of God.

(See the diagram on page 352 in the book.)

JONAH...THE GREAT TYPE
JESUS...THE GREAT ANTITYPE
